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Abstract

The aim of this paper is to reveal the reasons be-
hind philosopher Yalcin Ko¢’s critique of the Wes-
tern philosophical tradition, as articulated parti-
cularly in his seminal works Anadolu Mayast (The
Leaven of Anatolia) and The Foundations of Theo-
logia, within his corpus of eighteen books. Ko¢ ar-
gues that although Plato, regarded as the founder
of the first and most significant philosophical sys-
tem of the West, discerned the transcendental di-
mension of the human being, he nonetheless fell
into a grave error with respect to the principles of
beginning (mebadi) by attempting to express this
transcendence through speech and thought. All of
Ko¢’s writings are directed toward a radical cri-
tique of Western philosophy, which, he maintains,
has completely severed or been severed from the
transcendent and thus violated the philosophy of
the beginning. Another central aim of this paper
is to introduce and evaluate Ko¢’s own thought—
which he calls nazariyata dair fikriyat (“the logia
concerning theoria”)—as an alternative to the phi-
losophy of what he terms the “Greek-Latin-Chris-
tendom,” and to present it specifically as a philo-
sophy of beginning.

Keywords: Yalcin Kog, Theoria, Philosophy, Tran-
scendence, Descendent.

Oz

Bu makalenin amaci, Filozof Yalcin Ko¢c'un 18
kitaptan olusan kulliyati icinden 6zellikle Ana-
dolu Mayasi ile Theologia'nin Esaslar: adli temel
eserlerinde ortaya koydugu Bati felsefe mirasi-
nin elestirisinin nedenlerini ortaya koymaktir.
Koc, Batr’nin ilk ve en 6nemli felsefe sisteminin
kurucusu sayilan Platon’un insanin agkin (tran-
sandantal) boyutunu fark ettigi halde bunu s6z
ve diisiinceyle ifade etmeye calisarak baslangic
ilkeleri (mebadi ac¢isindan buytk bir yanilgiya
distiglinti savunur. Ko¢c'un tim yazilari, askin
olandan tamamen kopan ya da koparilan ve
baslangic felsefesini ihlal eden Bati felsefesini
kokten elestirmeye yoneliktir. Bunun yani sira
makalenin diger temel hedefi, Koc’'un “Grek La-
tin Kilise diyar1” bi¢ciminde niteledigi bu felse-
feye alternatif olarak sundugu ve “nazariyata
dair fikriyat” diye ifade ettigi kendi diistincesini
ozellikle bir baslangic felsefesi olarak tanitmak
ve degerlendirmektir.

Anahtar Kelimeler: Yalcin Kog¢, Nazariyat,
Felsefe, Askinlik, Dusktn.
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1. Introduction

It would not be inaccurate to describe Yalcin Koc¢’s philosophy as a philo-
sophy of beginning (mebadi),! for his entire philosophical endeavor is devoted to
the First Being, the first existence, genesis, and primordial knowledge. These
constitute the most fundamental grounds of a system of thought. Ko¢ does not
construct his view on what we today call philosophy—that is, the product of
language and discursive reasoning—but rather upon theoria (nazariyat), which
takes as its foundation the truth perceived and contemplated by the human
being in the moment of birth, when passing from the transcendent to the des-
cendent. For Koc, the essence of nazariyat emerges precisely in this distinction
between the transcendent and the descendent.

The nazariyat in question refers to the principles of beginning underlying
the search for truth that Plato, at the dawn of the history of philosophy, had
intuited but could not fully unveil, since he sought to articulate it solely through
language and thought. Yet, according to Kocg, language is essentially an imita-
tion of memory and imagination—that is, it subjects what is preserved and ti-
meless to temporal ordering (Ko¢, 2008a, p. 138). What Western philosophy
lacks, therefore, is precisely this foundation of language: it overlooks what is
preserved, thereby lacking what Koc calls the architectonic of language.

According to Kog, the pursuit of truth that Plato had initiated was comp-
letely ignored by his student Aristotle, and since then philosophy has withdrawn
entirely within the limits of language and thought, cutting itself off from the
transcendent. However, nazariyat cannot be established through language;
what is established through language is only fikriyat, that is, logia (Kog, 2008b,
p. 205). As a result, philosophy, as it has come down to us, has remained wit-
hout nazariyat and confined merely to conceptual analysis and speculation. For
Kog, nazariyat pertains to the transcendent, whereas fikriyat pertains to the
descendent.

For this reason, Ko¢ calls the West, which he describes as consisting of
two languages and one institution, the “Greek-Latin-Christendom.” He argues
that the intellectual tradition peculiar to it—mamely, philosophy—is a story that
ended before it even began, and that all the works produced in its name since
then are, in truth, nothing but stories (hikayet). He also emphasizes that the
philosophies of the Indian and Chinese realms, though not identical in essence,
exhibit similar characteristics to the Western one (Kog, 2008a, p. 7). Yet, his

1 The term mebadi broadly refers to “principles.” In logic, epistemology, and metaphys-
ics, it designates the a priori principles of reason, the foundations of knowledge and
science, and the causes of existence.
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critique of the West is not a polemical or chauvinistic rejection; rather, Ko¢ seeks
to uncover the defects of Western philosophy that have arisen from neglecting
the theoria activity inherent in human nature and essence—a structure he calls
the architectonic of language. He presents this critique within a rigorous logical
and conceptual framework, proceeding through a sequence of inferences and a
rationality that advances by eliminating contradictions.

The oft-repeated claim in histories of philosophy that “to be against phi-
losophy is itself a kind of philosophy” finds its most exemplary expression in
Yalcin Kog’s thought. Thus, although it may seem contradictory to present him
as a philosopher despite his opposition to philosophy, there is no harm in doing
so, for what he practices is a kind of philosophy that transcends philosophy in
its modern sense. In this respect, Koc—though cautiously—can be compared to
Nietzsche, since he not only criticizes eminent philosophers of the Greek-Latin-
Christendom such as Plato, Aristotle, and Kant but also meticulously demonst-
rates where and how they erred, and furthermore, what they ought to have done
instead.

For instance, Koc¢ holds that genesis is the abode of time—that is, time
begins with it. However, Kant—whom Koc refers to with the title Theologos Ra-
tionalis—claimed the exact opposite by regarding time as an inner form and
space as an outer form, thereby opening an irreparable rupture in his system
(The Foundations of Theologia, p. 74). In this regard, Ko¢ might also be compared
to Marx, for like Nietzsche, Marx not only demolished the existing systems of
thought and value but also erected his own alternative. Yet, to avoid misunders-
tanding, this comparison concerns not the content of their ideas but their modes
of philosophizing.

Koc criticizes Plato’s account—conveyed most famously through the Cave
Allegory and other metaphors—of the fall from the World of Ideas to the World
of Shadows in which we live, as well as the life philosophy he proposed for libe-
ration from this realm. According to Kog, this is a pseudo-liberation—or, more
precisely, a liberation that remains on the level of speech and thought (Yalcin,
2024, p. 46). At the root of Koc¢’s critique of the philosophy peculiar to the
“Greek-Latin-Christendom” lies the violation of the human being’s essential
truth, namely transcendence. This philosophical tradition defined the human
merely as a two-legged, rational, featherless animal, grounding all scientific and
philosophical work upon this assumption.

In contrast, Ko¢ proposes an entirely new philosophy grounded in the
logia concerning theoria (nazariyata dair fikriyat), and introduces The Leaven of
Anatolia’s conception of humanity, which emphasizes the neglected condition of
genesis (birth). All of Ko¢’s writings aim at a total critique of Western philosophy,
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which has completely severed or been severed from the transcendent, thereby
violating the philosophy of beginning. For Kog, the corruption within philosophy
is too deep to be repaired or restored; thus, it is necessary to return to philo-
sophy’s point of origin—to begin anew with logia grounded in theoria, or in other
words, to engage in “the philosophy of the beginning.”

Koc¢ does not merely proclaim this necessity; he also lays out clearly and
in detail in his works where and how such a beginning must occur. He grounds
his views on this matter in the concept of nazariyat, making it the central axis
of his thought.

2. Theoria

Koc¢ explains theoria (nazariyat) independently of logia (fikriyat), illustra-
ting it through the scene of a newborn entering the world. In this sense, he
interprets theoria as an activity that takes place through the vision of a lands-
cape immediately before birth, yet is explained within the possibilities of langu-
age and thought. In his words, “a baby comes into the world by reading and
writing to itself” (Kog, 2008b, p. 76). The theoria in question, therefore, is the
act of contemplation carried out by the psukheé (soul). Hence, we may say that
theo-logia refers to the intellectual reflection on what is contemplated. Accor-
ding to Kog, the logia that rests upon this theoria provides the proper framework
for both philosophy and theology, insofar as it operates within the limits of lan-
guage and thought.

However, theoria cannot be rendered by the term theory as it is unders-
tood in Western philosophy, since theory designates a purely conceptual struc-
ture based solely on logia. What Koc calls the “Greek-Latin—-Christendom,” con-
sisting of the methods, paths, and products of those who think, speak, and write
in Greek, Latin, and the Western languages derived from them, remains enclo-
sed within the ecclesiastical framework; thus, it constitutes merely a culture.
According to Kog, this culture possesses neither a genuine theoria nor an origi-
nal “leaven” (maya, essence).

Koc¢ employs the term psukhé (soul) in place of nafs and distinguishes
two states of it: the state prior to birth, which he calls transcendent (askin), and
the state after birth, which he calls descendent (dtisklin). It is therefore neces-
sary to examine what Ko¢ means by transcendence (askinlik). He maintains that
the transcendent aspect of the soul gradually becomes descendent as the
newborn grows into an adult. In other words, for Koc, the psukhé, following its
entry into the world as transcendent, passes through successive stages in which
it slowly “falls” and contracts. This fall and contraction are related to the rest-
riction of cognitive faculties during the process of language acquisition. Accor-
ding to Bingdl, Koc¢’s conception of transcendence, by taking the newborn—not
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the adult—as its focal point, offers an innovative and illuminating approach in
many areas (Bing6l, 2023, pp. 162, 175).

Koc¢ argues that Western philosophy defends an intellectual reflection—
that is, philosophy itself—expressed through the language and thought of the
descendent being, and hence detached from theoria; in other words, it attempts
to construct philosophy without grounding it in a contemplative vision. Con-
sequently, he likens Western philosophers to people who speak about things of
which they have no knowledge. Ko¢ demonstrates, with detailed arguments,
that although some prominent figures such as Kant and Freud recognized this
deficiency within Western philosophy, they failed to remedy it, because their
critiques and corrective attempts remained confined within the conceptual and
linguistic framework inherited from the thinkers of the Greek-Latin—Christen-
dom. Hence, their solutions were necessarily temporary, for they could not grasp
the essence of the matter.

According to Yalcin Kog, philosophy—being merely a product of language
and thought—is baseless and meaningless, because it ignores the primordial
principles (mebadi) grounded in the transcendent state experienced before
birth. What is missing, he argues, is the architectonic language capable of
expressing the activity that takes place within the psukheé. His logia concerning
theoria is therefore built upon the truth that becomes possible only through the
unveiling of the transcendent vision within the soul. Put more plainly: as the
newborn passes from the transcendent to the descendent, it witnesses and
experiences a certain truth. Philosophy, rather than unveiling this truth or ma-
intaining a living relation with it, has become an instrument that gradually se-
vers the individual from it. Instead of beginning from theoria, philosophy has,
from its very inception, drifted away from it. For this reason, Ko¢ accuses the
entire 2500-year-old philosophical tradition of being devoid of theoria and, thro-
ugh what he calls his logia based on theoria, succeeds in re-establishing, at
least in outline, the principles (mebadi) necessary for understanding the origins
of the universe, of humanity, and of philosophy itself. Although history knows
philosophers who criticized their predecessors, schools, or traditions, none has
offered as radical and comprehensive a critique of the entire philosophical heri-
tage—while simultaneously constructing a coherent alternative system—as Yal-
c¢in Kog¢ has done.

Ko¢ maintains that the logia developed both by the philosophers of the
Greek-Latin—Christendom and by the Wahhabi representatives of language and
thought in the Islamic world lack genuine roots and foundations, because they
ignore the primordial states that carry the condition of mebadi, the principles
of beginning. Consequently, in Koc¢’s view, Western philosophy—and the tradi-
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tions that follow it—are devoid of theoria. Throughout his eighteen-volume cor-
pus, Koc critiques this situation and attempts to ground his own philosophy
within the context of linguistic architectonics. He reinterprets, through the con-
cept of gontl (the heart), which is absent in Western thought, the state of trans-
cendence that Plato once attempted but failed to articulate.

Koc¢ contrasts the type of human being produced by Western philo-
sophy—“a two-legged, rational, featherless animal”—with the human type em-
bodied by what he calls the “ Leaven of Anatolia” (Anadolu Mayasi), represented
by the disciples of Ahmad Yasawi who came from Turkistan. The latter, he ar-
gues, bears the authentic identity grounded in the neglected state of genesis
(birth) within philosophy. The word (kalam) that came from Turkistan and to-
uched the hearts of Anatolian people, he says, represents the transcendence
that the Western human lacks. This kalam descends into the human being as
its essence, making the human a subject—a person (fert) rather than a mass
individual. (Kog, 2008a, p. 172)

A person formed by The Leaven of Anatolia can neither be understood,
justified, nor defended through any intellectual reflection or political ideology
belonging to the Greek-Latin—Christendom. Nor can The Leaven of Anatolia be
substituted with any cultural heritage of Anatolia, for the unity it brings cannot
be reduced to cultural accumulation or mosaic. (Kog¢, 2008a, p. 66) Unlike cul-
ture, leaven transforms what it ferments into a single whole.

Koc¢’s logia concerning theoria—that is, his genuine philosophy—is an at-
tempt to reveal this missing dimension of thought and action. Yet, according to
Kog, the “leaven of the heart” possessed by the Anatolian human is neither the-
oria nor theo-logia. Because maya (leaven) is the origin, the essence, and the
foundation, it both encompasses and transcends what is external. (Ko¢, 2008a,
pp- 14-15) Hence, even theoria, Ko¢ asserts, cannot reach the human being
characterized by The Leaven of Anatolia (Kog, 2009, p. 560). Nevertheless, he
implies that a philosophy grounded in theoria is still necessary to make this
very limitation visible.

What Koc ultimately seeks to uncover is the idea of immutable being pur-
sued since Parmenides—the truth that, in his own words, “was sealed in the
ancient time” (kadim demde hatem olan). He elaborates these views through
what he calls “nazari musiki,” invoking the concept of remembrance (hatirlama)
that resides in the psukhé in the form of sound. In this respect, he may be
compared to Socrates and Plato; yet by severely criticizing Plato—while scarcely
mentioning Socrates—he clearly distances himself from both. The Principles of
Nazari Musiki is nothing other than an exposition of his logia concerning theo-
ria. In this context, Koc distinguishes two entities: one is the formed, relational
image (suret) that constitutes the psukhé (soul); the other is nazari musiki,
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which is non-relational. The former—imagination, mind, and consciousness—
represents the state of the descendent, whereas the latter pertains to the trans-
cendent.

The source of selfhood and self-consciousness, Ko¢ argues, is essentially
theoria, that is, the language of the transcendent (Yal¢cin, 2024, p. 150). There-
fore, morality belongs to the transcendent; it cannot be sought in nature or
experience. The transcendent knows itself through nazari musiki, not through
mind or consciousness. Consequently, through linguistic architectonics, it be-
comes necessary to develop a philosophy of beginning that reveals, not through
reason but through the heart (génul), the transcendent state of birth (genesis)
that distinguishes the human from all other beings—a philosophy grounded in
remembering, living, and contemplating the pre-natal condition.

Conclusion

The intellectual reflection on theoria proposed by Yal¢cin Koc—which he
presents almost as an alternative to philosophy, or rather as a different mode of
philosophizing—is essentially an invitation to begin with the primordial
knowledge that arises through the contemplation of the transcendent, a state
from which Western philosophy has consistently fled. He argues that truth is
not to be spoken or discoursed upon but to be lived through the traces and acts
that emanate from the transcendent. To those who ask, “What happens when
one observes, contemplates, and acts? What comes out of it?” Ko¢ would likely
respond: “You will see, you will hear, you will live.” For this primordial state or
genesis, by its very nature, belongs not to proof but to inner experience; it points
to a beginning independent of time.

In conclusion, Koc¢’s philosophy—his logia based on theoria or his theo-
logia—presents only the condition that emerges in the interplay between the
transcendent and the descendent at the moment of beginning; it does not speak
of what lies beyond. Those who attempt to speak without first undergoing this
experience—namely, the philosophers of the Greek-Latin—-Christendom—are, in
his view, like people shooting arrows or bullets at a target they cannot see in
the dark. In this sense, all those philosophers are, to him, essentially the same;
only the instruments they hurl into the darkness differ.

Yalcin Kog’s critique is directed not only at the philosophers of the Greek-
Latin-Christendom but at all thinkers who have been subject to Western philo-
sophy. According to Koc, the philosophies of Western philosophers and of those
thinkers in other lands who follow them—philosophies based on thought and
speech—are nothing more than storytelling activities devoid of truth. Because
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they have overlooked the question of knowing and living as the point of depar-
ture; therefore, their philosophies are rootless and baseless.

The foundation upon which Ko¢ builds his own philosophy, by contrast,
is the truth established on the concept of génul (the heart), which he calls the
“Leaven of Anatolia.” He refers to this truth as “the Word Sealed in Eternity”
(Kadim Demde Hatem Olan Kelam) and emphasizes that it is not culture but
rather the leaven or essence itself. The most distinctive feature of this leaven is
that it is grounded upon the unity and brotherhood of all beings (Anadolu Ma-
yasi, 2003, p. 13).

Therefore, to seek the roots and sources of the Anatolian Turkish-Islamic
civilization and spirit—which are built upon the heart—in Ancient Greece, the
Hittites, the Sumerians, or the Hattians, or to rely on the narcotic charm of
Indian mysticism, is in vain (Onal, 2019, p. 265).

Finally, it should be noted that Yal¢cin Ko¢’s works, characterized by long
and strenuous conceptual analyses and tightly knit logical structures, are rep-
lete with chains of terms and expressions placed in quotation marks, to a degree
that may exhaust readers. Nevertheless, those who persevere and patiently read
him to the end will ultimately reach firm convictions and intellectually satisfying
discoveries. In this respect, reading Ko¢ and understanding his philosophy can
be compared to reading Kant—though it should also be remembered that the
density of Ko¢’s texts exceeds even that of Kant’s, making them considerably
more challenging to comprehend.
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kokten elestirmeye yoneliktir. Bunun yani sira
makalenin diger temel hedefi, Koc’'un “Grek La-
tin Kilise diyar1” bi¢ciminde niteledigi bu felse-
feye alternatif olarak sundugu ve “nazariyata
dair fikriyat” diye ifade ettigi kendi diistincesini
ozellikle bir baslangic felsefesi olarak tanitmak
ve degerlendirmektir.

Anahtar Kelimeler: Yalcin Kog¢, Nazariyat,
Felsefe, Askin, Dusktn.
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1. Giris

Yalcin Koc¢’un felsefesine “mebadi (baslangig)! felsefesi” dersek yanlis
yapmis olmayiz; ¢clinkii o, biitiin felsefesini Ilk Olan’a, ilk viicuda, dogusa (ge-
nesis) ve ilk bilgiye hasretmistir. Bu unsurlar, bir diistince sisteminin en temel
dayanaklarini olusturur. Yalcin Kog, kendi savundugu gortistini, buglin bizim
“felsefe” olarak adlandirdigimiz dil ve diistince Grtinu fikriyat ile degil de insanin
dogus aninda “askin” olandan “diiskliin” olana gecerken, duyarak seyrettigi ha-
kikati temele alan nazariyat (theoria) Uizerine insa eder. Ciinkll ona gére nazari-
yat fikrinin esas1 askin ve disklin ayriminda ortaya cikar. Bahse konu olan
nazariyat, felsefe tarihinin hemen basinda Platon’un sezdigi, ancak sadece dil
ve disunce araciligiyla anlatmaya kalkistig: icin btitiin yoénleriyle ortaya cika-
ramadig1 hakikat arayisinin baslangic ilkeleridir. Halbuki Kog¢’a gére dil, esasen
hafiza ile muhayyilenin taklididir. Yani dil, muhafaza altinda tutulani ve za-
mana tabi olmayani, zamansal diizenlemeye tabi kilar (Ko¢, 2008a, 138). Iste
Bat1 felsefesinin mahrum oldugu sey, dilin bu dayanagini es gecmesi; yani mu-
hafaza altinda tutulani g6z ard: etmesi ve dolayisiyla dil arkhitektoniginin bu-
lunmayisidar.

Yalcin Koc’a gore, Platon'un 6grencisi Aristoteles tarafindan hocasinin
konu ettigi bu hakikat arayis1 tamamen g6z ardi edilmis; ondan sonra felsefe,
askin olanla bagini tamamen kopararak adeta dil ve diistince sinirina cekilmis-
tir. Halbuki nazariyat, dil Gizerinden yapilamaz; bu esasta yalnizca fikriyat, yani
logia tesis edilir (Kog¢, 2008b,, s. 205). Ko¢’a gére bu haliyle devam edip glini-
muze kadar gelen felsefe, nazariyatsiz bir sekilde sadece kavram analizi ve spe-
ktuilasyon yapmaktan 6teye gecememistir. Clinkli nazariyat “askin”a, fikriyat ise
“disktin”’e mahsustur. Bu yltzden Kog, iki dil ve bir kurumdan ibaret olan
Bati’y1 “Grek-Latin-Kilise diyar1” olarak adlandirir ve ona mahsus distunce/du-
siinme geleneginin, yani felsefenin, baslamadan biten bir hikaye oldugunu; o
gliinden bu yana felsefe adina tiretilen tiim trtinlerin aslinda hikayetten (hikaye-
ler) baska bir sey olmadigini belirtir. Ayrica, Hint ve Cin diyarindaki felsefenin
de 6zsel acidan olmasa bile Bati’'ya benzer 6zellikler tasidigini vurgular (Kog,
2008a, s. 7). Ancak onun Bati'ya yonelttigi bu elestiri, hamaset kokan bir da-
slince ya da reddiye degildir. Onun asil yapmak istedigi sey, “dil arkhitektonigi”
adini verdigi insan dogasinin ve 6zUnun sahip oldugu theoria etkinliginin ihma-
linden dogan Bati felsefesinin arizalarini 6ne cikarmaktir. Ko¢, bu elestirisini
tikiz bir mantik ve kavram 6rglisine dayanan, ¢ikarimlar silsilesi seklinde; ce-
ligkileri yok ederek ilerleyen bir rasyonellik icinde sunar.

1Mebadi terimi en genis anlamiyla ilkeleri ifade eder. Mantik, epistemoloji ve metafizik
alanlarinda, aklin ‘a prior?’ ilkelerini, bilgi ve bilimin temellerini ve varolusun nedenlerini
ortaya koyar.
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Felsefe tarihlerinde sikca dile getirilen “felsefeye karsi olmak da bir tir
felsefe yapmaktir” yargisinin en iyi temsil edildigi dtistince Yalcin Kocg’a aittir.
Bu nedenle, onun bu tutumuna ragmen kendisini bir filozof olarak takdim et-
mem bir celiski gibi gértinse de, yaptig1 sey bugiin bizim anladigimiz anlamdaki
felsefeyi asan bir felsefe oldugu icin, ona filozof dememizin bir mahzuru yoktur.
Bu yontyle Kog, dikkatli olmak kaydiyla, Nietzsche ile karsilastirilabilir. Ctinkt
o, Platon, Aristoteles ve Kant gibi Grek-Latin-Kilise diyarinin hatir1 sayilir filo-
zoflarini elestirmekle kalmamais; onlarin nerelerde ve nasil yanildiklarini tek tek,
sabirla gOstermis; bununla da yetinmeyerek aslinda ne yapmalar1 gerektigi
halde yapmadiklarini da 6zenle ortaya koymustur. Mesela Kog¢’a gére dogus (ge-
nesis) zamana mekandir yani zaman onunla baslar. Halbuki Ko¢’un Theologos
Rationalis sifat1 yliikleyerek andigi Kant, bunun tam aksini savunarak, zamani
iclik, mekani ise dislik kategorisi saymakla sisteminde tamir kabul etmez bir
ariza acmistir. (Theologianin esaslari, s.74) Bu bakimdan Kog¢ belki Marx ile de
karsilastirilabilir; zira Marx, Nietzsche gibi, sadece 6ntline gelen diistince ve de-
ger yapilarin1 yikmakla kalmayip ayni zamanda kendi alternatif sistemini de
ortaya koymustur. Ancak yanlis anlasilmasin: Burada Yalcin Koc¢’u bu iki Batili
filozofla dlistince icerikleri acisindan degil, felsefe yapma tarzlari acisindan ki-
yasliyorum.

Yalcin Kog, Eflatun’un basta magara metaforu olmak tUzere diger tim
metaforlarla ayrintili bir bicimde anlatmaya calistig1 ve idealar Alemi adini ver-
digi dinyadan, icinde yasadigimiz bu Goélge Diinya’ya distst ve bu alemden
kurtulus icin 6nerdigi hayat felsefesini elestirerek bunun sézde kurtulus oldu-
gunu, daha dogru bir ifadeyle sdylersek, s6z ve diistince diizeyinde bir kurtulus
(Yalgin, 2024,46) oldugunu ortaya koyan bir felsefe kurmustur. Cinkd dogus
tasavvuru kimligin zeminidir. Aslinda Ko¢un Grek-Latin-Kilise diyarina mah-
sus felsefeye yaptigi elestirinin koktinde insanin asil hakikati olan askinlik du-
rumunu ihlal ederek onun adeta iki ayakli, diistinen (rasyonel) tiystiz bir canh
olarak kabul edilmesi ve her tiirli bilimsel ve felsefi calismanin bu kabul tize-
rine kurulmus olmasi1 yatar. Buna karsilik Kog, nazariyata dair fikriyat acisin-
dan yepyeni bir felsefe 6nermekle ihmal edilen dogus (genesis) durumunu 6ne
cikaran Anadolu Mayasi’ni tanitmaktadir. Ko¢’un blittin yazilar1 askin olandan
tamamen kopan/koparilan ve baslangic felsefesini ihlal eden Bati felsefesini
timden elestiriye tabi tutmakti. Ctinki onun kendi tabiriyle soylersek, felsefe-
deki bu bozukluk tamirat ve tadilatla ¢éztilmeyecek kadar buytik bir ariza ol-
dugu icin onun ortaya cikis noktasina geri dénlp tekrar nazariyat (theoria)’a
dayanan bir fikriyat ile felsefeye baslamak ya da baslangicin felsefesini yapmak
gerekmektedir. Kog¢, sadece bunu soylemekle kalmaz ise nereden baslanmasi
gerektigini de net bir sekilde ayrintili olarak eserlerinde ortaya koyar. Bu konu-
daki goéruslerini “nazariyat” kavramini merkeze alarak yapar.
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2. Nazariyat

Kog, nazariyat: fikriyattan bagimsiz olarak, diinyaya hentiz gelen bir be-
begin sahnesi tizerinden anlatir. Bu anlamda nazariyat: (theoria), dogustan he-
men O6nce manzara seyri yoluyla gerceklesen bir faaliyeti, dil ve dustince
imkanlar dahilinde aciklar. Oyle ki bir bebek, kendisine okuyarak ve kendisine
yazarak diinyaya gelir. (Ko¢, 2008b, s. 76) Burada bahse konu olan nazariyat,
psukenin (ruhun) seyretme icraatidir. Oyleyse theo-logia, seyredene dair fikri-
yattir diyebiliriz. Iiste bu nazariyata dayanan fikriyat, Koc’a gore, dil ve diistin-
cenin imkanlar1 dahilinde felsefe ve teolojinin cercevesini olusturur. Ancak na-
zariyat, Bati felsefesinde oldugu gibi yalnizca logiaya dayanan dustinsel bir yapi
olan “kuram” kelimesiyle karsilanamaz. Ko¢’un “Grek-Latin Kilise diyar1” adini
verdigi; Grekce, Latince ve bunlara dayanan diger Batili dillerde diistinen, ko-
nusan ve yazanlara mahsus yol ve ydntemler ile bu yollarin tirtinleri, bizzat ki-
lise esasina zarflandig: icin, yalnizca bir kultiirden ibarettir. Ona goére bu kul-
tirin ne bir theoria’s1 ne de bir mayas1 (6z0) vardir.

Koc’un “nefs” karsiliginda kullandigi ruhun (psukhe) bu diinyaya dogmadan
onceki halini “askin”, dogduktan sonraki halini ise “disktin” kavramaiyla ifade
ettigini gériiyoruz. Dolayisiyla, 6ncelikle Ko¢c’un “askin” ve “askinlik” kavramla-
rindan ne anladigina bakmak gerekir. Kog, askini (transcendent), dinyaya he-
nuz gelen bebegin yetiskin bir birey olma stirecinde yavas yavas duskline (des-
cendent) dontistigini dile getirir. Yani ona gbére ruh (psukhe), askin olarak
diinyaya gelisini muiteakiben belirli safhalardan gecerek yavas yavas duiser ve
daralir. Bu diisme ve daralma, dil 6grenme stirecinde bilissel yetilerin sinirlan-
masiyla iliskilidir. Bingo6l’e gére, Ko¢c’'un sundugu askinlik tasavvuru, yetigkin
birey olarak “diiskiin™0 degil; diinyaya hentiz gelen bebek olarak “askin” mer-
keze almasi sebebiyle pek cok alanda ufuk acici bir yaklagsim olmustur (Bingol,
2023, s. 162, 175).

Bati felsefesinin, dtisktine ait dil ve diistinceyle ifade edilen fikriyatini —
yani felsefeyi — nazariyattan kopuk olarak savundugunu; baska bir deyisle,
felsefeyi nazariyata dayali bir fikriyattan beslenmeden ortaya koydugunu soyle-
yen Kog¢, bu nedenle Batili distntrleri, higcbir bilgi sahibi olmadiklar seyler
Uzerine konusan kimselere benzetir. O, Kant gibi bazi buyuk filozoflarin ve
Freud gibi psikologlarin aslinda Bati felsefesinde 6ne ¢ikan bu arizay: fark et-
tiklerini; ancak bu yéndeki elestirilerini ve tamir etme girisimlerini, Grek-Latin—
Kilise diyar1 distunurlerinden devsirdikleri s6z ve diistincelerle gerceklestirmeye
calistiklari icin basarili olamadiklarini delilleriyle ortaya koymustur. Ko¢’a gore
bu sebeple, onlar isin 6ztine vakif olamadiklar: icin getirdikleri ¢c6ziimler de ge-
cici kalmistir.
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Yalcin Kog¢’a gore, sadece dil ve dliislincenin Urint olan felsefenin, do-
gustan Once yasanan askin hali temele alan baslangic ilkelerini (mebadi) goz
ardi etmesi ylizinden temelsiz ve anlamsizdir. Burada eksik olan pusukede ya-
sanan faaliyeti ortaya koyacak olan arkhitektonik dildir. Bu ytizden Ko¢’un na-
zariyata dair fikriyati, ruhta askin olarak seyredilen halin 6ne ¢ikarilmasi ile
mumkuln olan hakikatin tizerine kurulmustur. Daha anlasilir bir sekilde ifade
etmek gerekirse, diinyaya dogan bir bebek askin olandan diiskiin olana gecer-
ken yasadigi, seyrettigi, isittigi bir hakikat vardir. Felsefe iste bu hakikati 6éne
cikarmak, ruhta canh olarak varligi hissedilen bu hal ile iliski kurmak yerine
ferdi bu hakikatten gitgide koparmanin bir aract durumuna diismuistiir. Naza-
riyat ile ise baslamasi gereken felsefe aksine ilk dogdugu andan itibaren hep
nazariyat denen theoriadan uzaklasmaya devam etmistir. Bu yuzden, Yalcin
Kog, 2500 yillik felsefe gelenegini bir btitlin olarak nazariyatsizlikla suclamis ve
nazariyata dayanan fikriyat adini verdigi kendi felsefesiyle en azindan, evrenin,
insanin ve felsefenin baslangiclar icin gerekli olan ilkeleri (mabadi ana hatla-
riyla yeniden kurmayi basarmistir. Felsefe tarihinde, kendisinden 6nceki felse-
feleri, ekolleri ve filozoflar1 elestiren filozoflar olmussa da onun gibi felsefe muik-
tesebatinin timuine yoénelik bir elestiri yapan ve Ustine Ustlik kendi alternatif
sistemini tutarh bir sekilde sunan baska bir filozof mevcut degildir.

Yalcin Kog, hem Grek Latin Kilise diyar: felsefecilerinin hem de Islam di-
yarindaki dil ve diistince temsilcisi Vahhabilerin ortaya koydugu fikriyatin bir
kokti ve temelinin olmadigini ¢ctinkti bunlarin mebadi durumunu yani baslangic
ilkelerini tasiyan baslangi¢c hallerini g6z ardi ettiklerini savunur. Bu sebepten,
Koc¢’a gore, Bat1 felsefesi ve onu takip eden diger felsefeler nazariyattan yani
teoriadan yoksundur. Aslinda Yal¢cin Kog, 18 kitaptan olusan kulliyatinda bu
durumu elestirmekte ve dil arkhitektonigi baglaminda kendi felsefesini temel-
lendirmeye calismaktadir. O, Platon’un giristigi ama yarim biraktigl ya da sun-
makta basarisiz oldugu askinlik durumunu, Bat1 diistincesinde bulunmayan
“gdénul” kavrami Utizerinden, dil ve diistincenin elverdigi imkanlar dahilinde tek-
rar ele alarak acgiklamistir.

Yalcin Kog, Bati felsefesinin olusturdugu, iki ayakli, diistinen (rasyonel)
tiystiz bir canli olarak tanimlanan insan tipi ile “Anadolu Mayas1” adini verdigi,
Ahmet Yesevi’nin Turkistan’dan gelen talebelerinin temsil ettigi insan tipini kar-
silastirir. Bu ikinci insan felsefede ihmal edilen dogus (genesis) durumunun
olusturdugu asil kimligi tasimaktadir, der. Yani, TUrkistan’dan gelen kelam ara-
ciligiyla Anadolu insanin goénliine ¢alinan bu maya Bati insaninin mahrum ol-
dugu askinligr temsil eder. Bahse konu olan kelam insana 6z olmak tlizere iner
ve o insani 6zne yapar, fert haline getirir; onu yiginsal birey olmaktan kurtarir.
(Kog, 2008a, s.172) Anadolu mayasina sahip ferdi birey Grek-Latin-Kilise diya-
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rina mahsus higbir fikriyat ve hicbir siyasi ideoloji ile ne anlasabilir ne temel-
lendirilebilir ne de savunulabilir. Anadolu Mayasi kultir esasli Anadolu mukte-
sebati ile de ikame edilemez. Bu mayanin sagladig: birlik herhangi bir yolla kul-
tiirel miiktesebata ve kultlirel mozaige indirgenemez. (Kog, 2008a, s.66) Clinkt
maya kultirden farkli olarak mayaladiklarini tek bir seye déntsturur.

Koc¢’un nazariyata dair fikriyat yani gercek felsefe iste bu eksikligi gideren
diistince ve eylemi ortaya cikarma cabasidir. Ancak Ko¢’a gére Anadolu insani-
nin génul mayasi ne theoriadir ne de theo-logia. “Maya”, asil, 6z ve esas oldugu
icin dissal olan1 hem o6rterek kusatir hem de asar. (Kog, 2008a, 14,15) Bu yuz-
den Kog¢’a gbére nazariyat (theoria) ile dahi Anadolu mayasina mahsus insana
temas edilemez. (Kog, 2009, s.560) Yine de Yalcin Ko¢ bu durumun bdyle oldu-
gunu ortaya koymak icin nazariyata dayanan felsefeye ihtiya¢c duyuldugunu
ima eder.

Yalcin Ko¢’'un yapmaya calistigi sey, felsefe tarihinde Parmanides’ten beri
aranan degismez varlik fikrine yani kendi ifadesiyle “kadim demde hatem olan”
hakikati ortaya koymaya calismaktir. Bitlin bu gortslerini “nazari musiki”
adini verdigi ve ses suretinde pusukede yer eden “hatirlama” kavramini yardima
cagirarak yapar. Bu y6nuyle Sokrates ve Platon gibi degerlendirilebilir ancak o
Sokrates’ten pek bahsetmese de Platon’u ciddi anlamda elestirmekle onlardan
ayrildigini gésterir. “Nazari Musiki’nin Esaslar” onun nazariyata dair fikriyatinin
acilimindan baska bir sey degildir. Ona goére, bu anlamda askina ait nispetli
suretlerden biri mutesekkil pusuke (ruh) digeri ise gayri nisbetli olan nazari mu-
siki olmak Uzere iki ayr1 sey dogmustur. Ctinkti mutesekkil olan suret, hayal,
zihin ve suurdan olusur ki bu grupta olan suretler askinin halini degil dtisku-
nun halini temsil ederler.

Burada ortaya cikan benlik ve ben bilincinin kaynagi, esas itibariyle na-
zariyattir, yani askinin dilidir. (Yal¢cin, 2024, 150). Bu ylzden ahlak askina ait-
tir; onu dogada ve tecriibede aramanin bir anlami yoktur. Oyleyse askin olan
kendini nazari musiki ile bilir, zihin ve suur ile degil. Bu durumda dil arkhi-
teknoniki araciligiyla insani diger varliklardan ayiran dogus (genesis) durumun-
daki askinlik halini rasyonel olanla degil génulle ortaya koymak, daha dogru
tabirle sOylersek, dogus 6ncesini hatirlamak, yasamak, seyretmekten dogan bir
baslangic felsefesi gelistirmek gerekmektedir.

Sonuc

Yalcin Koc¢’un 6nerdigi ve adeta felsefeye alternatif olarak sundugu ya da
baska bir felsefe yapma tarzi olarak tanimladigl nazariyata dair fikriyati, 6zel-
likle Bat1 felsefesinin kactigi/kacindigr bu askinlik halini seyretmeyle baslayan
baslangic bilgisiyle ise koyulmaya davettir. O, hakikatin s6z veya soylem ile degil
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askin olandan gelen iz ve eylem ile seyrederek yasanmasi gerektigini savunur.
izleyip, seyredip, eyleyince ne olacak? Buradan ne ¢ikar? diye soranlara, Yalcin
Ko¢ muhtemelen “goéreceksiniz, duyacaksiniz, yasayacaksiniz” diyecektir.
Cunkt bu baslangi¢ hali ya da dogus (genesis), dogas1 geregi, ispatin degil i¢sel
tecriibenin konusudur. Bu ylzden o zamandan bagimsiz bir baslangica isaret
eder. Sonuc olarak, Ko¢'un felsefesi/nazariyata dair fikriyat: ya da theologia’si,
size sadece bu baslangi¢c aninda askin ve diiskiin baglaminda ortaya c¢ikan du-
rumu sunar; ancak daha 6tesi hakkinda konusmaz. Bunu yapmadan konusan-
larin, séyleyip yazanlarin yani Grek-Latin-Kilise diyarina mensup filozoflarin
karanlikta géremedikleri bir hedefe tas atan, ok firlatan ya da silah sikan in-
sanlarin durumuna benzedigini ima eder. Bu anlamda Grek-Latin-Kilise diyar1
filozoflarinin aslinda onun goéztinde birbirinden pek fark: yoktur; sadece karan-
liktaki hedefe taarruz icin firlattiklan seyler farklidir, bu kadar.

Yalcin Koc’un elestirisi sadece Grek- Latin- Kilise diyari filozoflarina degil
Bati felsefesine tabi olan tiim distunurlere yoneliktir. Koc¢’a gére, Batili filozof ve
diger diyarlarda onlarin takipcisi olan distnurlerin yapmaya calistiklar1 da-
slince ve soze dayanan felsefeleri, bir hakikati olmayan hikaye anlatma faaliye-
tinden baska bir sey degildir. Cliinkd onlar baslangi¢c noktasini bilme ve yasama
konusunu es gecmislerdir; bu yltizden felsefeleri kokstiz ve temelsizdir. Kog'un
kendi felsefesini tizerine insa ettigi temel ise “Anadolu Mayas1” adin1 verdigi “g6-
nul” kavrami tGizerine kurulmus hakikattir. O, bu hakikati “Kadim Demde Ha-
tem Olan Kelam” olarak adlandirir ve onun kiltiir degil maya ya da 6z oldugunu
ozellikle vurgular. Bu mayanin en tipik 6zelligi ise cimle varligin birligi ve kar-
desligi tizerine kurulmus olmasidir. (Anadolu Mayasi, 2003, 13). Oyleyse géntil
tizerine kurulan Anadolu Turk Islam medeniyeti ve ruhuna Antik Yunan’dan,
Hitit’ten, Stimer’den veya Etilerden koék ve kaynak aramak ya da Hint mistisiz-
minin uyusturucu afsunundan medet ummak beyhudedir. (Onal, 2019, 265).

Son olarak, su hususu da sdylemeden gecmemek gerekir: Yalcin Ko¢c’un
eserlerinde uzun ve yorucu kavram analizleri ve siki mantik 6rgistiyle sundugu
tirnak (“...”) icine alinmis terim ve kavramlar silsilesi, okuyucular1 biktiracak
derecede yogundur. Boyle olsa dahi, filozof Yalcin Koc¢ sabredip sonuna kadar
tahammulle okumasini sirdirenleri eninde sonunda saglam bir kabule ve tat-
min edici rasyonel kesiflere ulastiracak guictedir. Bu ylzden onu okumak ve
felsefesini anlamak bir yonuyle Kant okumaya benzetilebilir; ancak Yalcin
Koc¢’un metinlerinin tikizlik yéntyle Kantin yazilarindan bir gébek daha ileride
oldugunu, yani daha zor anlasildigini hatirlatmakta fayda muilahaza ediyorum.
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