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A Brief Overview of Yalcin Ko¢ and His Philosophy

Abstract

The aim of this article is to briefly introduce the
life of the Turkish philosopher Yalcin Koc¢ and the
intellectual perspective underlying his philoso-
phy. Koc is a thinker who not only made signifi-
cant contributions to the Turkish thought but
also played an important role in revitalizing Turk-
ish as a language of science and philosophy. As a
Turkish philosopher well-versed in Western phi-
losophy and its major problems, Ko¢ sought solu-
tions by drawing on the spiritual roots of Turkish
thought. His original and illuminating interpreta-
tions across various fields—especially logic, meta-
physics, philosophy of language, epistemology
and philosophy of science, philosophy of mind,
philosophy of mathematics, and moral philoso-
phy—each presents fertile ground for further re-
search. According to Kog¢, philosophy or meta-
physics (which he refers to as theologia) is essen-
tially an inquiry into the foundations and the
ground upon which all else rests; and the tool (or-
ganon) of theologia is language. Therefore, the first
thing that needs to be clarified is the nature,
boundaries, and the source of language. However,
throughout the history of philosophy, studies on
language, thought, and logic have generally been
limited to a single layer of human language, with
little attention paid to its underlying source or
ground. According to Kog¢, since language—and
consequently logic—has a layered (architectonic)
structure, it must be examined within this strati-
fied framework.

Kog¢, who defines the primary function of language
as formation (teskil) and transmission (nakil), ar-
gues that language emerges in humans in layers
based on genesis and fall. He maintains that lan-
guage is not something acquired later in life, but
rather something that arises spontaneously—
through the inherent activity of the powers of the
psukhe. While many philosophers, from Plato to
Kant, from Wittgenstein to Heidegger, have ex-
plored the nature and boundaries of language,
none has proposed a substantial view regarding
its origin. Koc is the first to put forward a detailed
and systematic account of the source and ground
of language, under the concept of architectonic

Oz

Bu makalenin amaci, Turk filozofu Yalcin
Kog¢'un hayatini ve felsefesinin dayandig bakis
acgisini kisaca tanitmaktir. Kog, diistince ve fikir
diinyamiza buyuk katki yapmakla kalmamis
ayni1 zamanda Turkce’nin bilim ve diistince dili
olarak yeniden inkisaf etmesine de buytk des-
tek saglamis bir mutefekkirdir. Bati felsefesine
ve bu felsefenin karsilastigi ciddi sorunlara
hakim olan ve bu sorunlara Tirk distincesinin
mana kékiinden yola ¢ikarak ¢éztim arayan bir
Turk mutefekkiri olarak Ko¢, mantik, metafizik,
dil felsefesi, bilgi ve bilim felsefesi, zihin felse-
fesi, matematik felsefesi ve ahlak felsefesi basta
olmak tizere felsefenin bir¢ok alanina dair getir-
digi ufuk acici yorumlarin her biri bash basina
bir arastirma konusunu olusturmaktadir. Ama
kanaatimizce Koc¢’un asil degeri, ytzlerce yildir
bu topraklarda sahip oldugumuz esas 6ztimtize
ve kimligimize, Anadolu Mayast ad1 altinda, bir
kez daha, dikkat cekmesinde yatmaktadir.
Kog’a gore felsefe yahut metafizik (onun deyi-
miyle theologia), esas itibariyle temelin ve teme-
lin dayandigl zeminin incelemesidir; bunun c¢er-
cevesi de dildir. Bu nedenle 6ncelikle dilin ne ol-
dugunun ortaya konulmasi, sinirinin ve kayna-
ginin bilinmesi gerekir. Ancak ne yazik ki, fel-
sefe tarihinde simdiye kadar dil, dtistince ve
mantik alaninda yapilan calismalar sadece in-
sanin dilinin bir katmaniyla sinirhh kalmistir; bu
dil katmaninin kaynag ve zemini tizerinde pek
durulmamistir. Halbuki Kog¢’a gére dil ve dolayi-
styla mantik, katmanh (arkitektonik) bir yapiya
sahip oldugundan dilin bu katmanlar cerceve-
sinde ele alinmas:1 gerekir. Dilin iglevinin esas
itibariyle teskil ve nakil oldugunu belirten Kog¢’a
gore dil, insanda, ‘dogus’ (genesis) ve ‘disus’
esasinda tabakalar halinde tesekktil eder. Kog,
dilin sonradan 6grenilen bir sey olmadigini, bi-
lakis dogus yoluyla insanda kendiliginden (yani
psuke’nin kuvvetlerinin kendiliginden icraati
yoluyla) ortaya ciktigini, ancak insan yasaminin
sonraki safhalarinda iki kez suretten diismesi
yoluyla diger dil katmanlarinin meydana geldi-
gini distnur.
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language. According to him, however, philoso-
phers, up until now, have generally remained
within the confines of propositional language, un-
able to articulate views on its deeper ground.
From their perspective, anything that exceeds
propositional language is deemed irrational—and
therefore meaningless. In Anatolian Yeast
(Anadolu Mayasy), however, not everything is re-
ducible to rationality; rationality is merely a tool
for explaining one layer of being. For those who
draws on Anatolian Yeast, where rationality ends,
love begins in the heart (géntil)}—for love and heart
(goniil) are the key to reaching the Truth. In the
Western tradition, however, neither love nor géniil
is present; hence, no Truth.

Keywords: Yalcin Ko¢, Anadolu Mayasi, Architec-
tonic Language, Theoria.

Kog¢’'un esas meselesi aslinda dilin (6nermesel
dilin) kaynagini, hududunu ve mahiyetini acik-
lamaktir. Felsefe tarihinde dilin mahiyeti ve hu-
duduyla ilgilenen bircok filozofun oldugunu bi-
liyoruz. Eflatun’dan Kant’a, Wittgenstein’dan
Heidegger’e kadar bircok filozof, dilin mahiyetini
aciklamay1 amag¢ edinmistir. Lakin bu filozofla-
rin higbiri, dilin kaynagina dair kayda deger bir
fikir 6ne stirmus degildir. ilk defa Kog, arkitek-
tonik dil ad1 altinda dilin kaynagina ve zeminine
dair bir distince, hem de olduk¢a ayrintili bir
distince, ortaya koymaktadir. Ko¢'un arkitek-
tonik dil anlayisi, Anadolu Mayas1 bakis acisina
dayanmaktadir. Bati felsefe tarihinde ise Ana-
dolu Mayasi1 ve onun mahalli olarak génul kav-
rami bulunmadigindan Batili filozoflarin mev-
cut 6nermesel dili asip dilin kaynagi ve zeminine
dair fikir beyan etmeleri de mimkiin degildir,
zira onlara goére 6nermesel dili asan her sey ir-
rasyoneldir ve dolayisiyla anlamsizdir. Anadolu
Mayasi’nda ise hersey rasyonaliteden ibaret de-
gildir, rasyonalite sadece varligin bir katmanini
aciklama aracidir; varhigin diger katmanlar: ise
rasyonalite ile agiklanamaz, onu asar. Anadolu
Mayasi’nda rasyonalitenin bittigi yerde géntil-
den ask baslar, zira ask ve génul, hakikate ulas-
manin sirridir, tilsimidir. Bati’da ise ne ask var-
dir ne de gonul.

Anahtar Kelimeler: Yalcin Ko¢, Anadolu Ma-
yasi, Arkitektonik Dil, Nazariyat.
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A Brief Overview of Yalcin Ko¢ and His Philosophy

1. Introduction!

When we look at Turkish intellectual history, it is possible to observe that
after the Turks moved to Anatolia approximately a thousand years ago, in the
subsequent centuries, they produced quite high-level works both in the positive
sciences and in other areas such as art, literature, architecture, music, and
philosophy; however, in the following centuries, a decline occurred in these fi-
elds. Of course, this decline in the scientific, cultural, and artistic spheres has
many political, social, cultural, military, economic, etc., reasons, but unfortu-
nately, in this article, we do not have the opportunity to address these reasons.
Let us only say that, especially in the last two centuries, extraordinarily negative
developments have occurred in our intellectual and cultural world under the
influence of the West. During this period, starting with our language, our art,
literature, science, technology, philosophy, music, and architecture almost en-
tirely began to move within the orbit of the West. Naturally, this has led our
society to forget our own essence and identity. It goes without saying that this
situation is a complete disaster for the future of our nation; for the West, which
could not occupy our country militarily, has mentally and culturally occupied
it. It is self-evident that mental and cultural occupation is a greater threat than
military and economic occupation, because compared to military and political
occupation, it is much more difficult, and perhaps impossible, to free oneself
from mental and cultural occupation. It is clear that this mental and cultural
enslavement and corruption must be stopped before it reaches an irreversible
point; for this, it is a necessity for our nation to rise and awaken in all fields.
What we must first do is to rediscover our true essence and identity, which have
been covered with dust in the last few centuries, and based on this, produce
entirely new scientific, literary, artistic, and scholarly works suitable for the
conditions of today. Otherwise, God forbid, we will face the risk of gradually
losing our true identity and the works created based on this identity in the past.

Of course, philosophy has also received a significant share of this process
of mental enslavement, as in the last two centuries strong Western hegemony
has been observed in the field of philosophy. When we look at the studies con-
ducted in the field of philosophy during the last century of the Ottoman Empire
and the first century of the Republic, we see that, although there are different
perspectives, in general, thought was produced within the conceptual fra-
mework of Western philosophers. It can be said that philosophy is universal,
and perhaps it was only natural that it found the most opportunity to develop
in the West during this period. Of course, we cannot object to this; however,

1 This article was also published in the 2025 (1) issue of Anadolu Nazariyat: Journal.
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while in the West, great philosophers producing many original works emerged
from their own beliefs, culture, and worldview, in our country, i.e., from our own
beliefs and worldview, we do not see such development. The studies conducted
in our country in the field of philosophy during this period, unfortunately, ge-
nerally remained within the conceptual framework set by Western philosophers,
although there are exceptions. In other words, during this period, the intellec-
tual life of our country was, in a sense, limited to adapting thoughts produced
in the West into our language. For this reason, very few thinkers inspired by the
roots of meaning have emerged in our country in the last two centuries. As Cemil
Meric¢ said, “Our literature after Tanzimat has become a shadow literature, our
thought after Tanzimat has become a shadow thought; in this period, three li-
terary types prevail: imitation, plagiarism, and translation.” Cemil Meri¢ sum-
marized the intellectual and cultural scene experienced in our country over the
last two centuries very well. Unfortunately, this is the situation; yet, as Cemil
Meric also said, there is no place for despair in our belief. The responsibility for
changing this situation naturally rests on our intellectuals and thinkers.

Do not interpret what we have said as a wholesale opposition to Western
philosophy. As we stated above, philosophy is universal and timeless; it should
be so. What I mean is that we too wish we could have produced great philosop-
hers as in the West; for in the past, we did, not only in philosophy but also in
science, art, literature, architecture, and music, we produced world-class scho-
lars and artists. Let us also add that, so far, no one has reached the level of
these scholars and artists. We produced the greatest architect (Mimar Koca Si-
nan), the greatest philosopher (Ibn’til Arabi), the greatest physician (Ibn-i Sina).
We also produced the greatest genuine literary figures, poets, and musicians.
And most importantly, the greatest men of heart (friends of God, saints, awliya)
emerged from a thousand-year history of Anatolia. Let us mention a few of these
countless men of heart: Hoca Ahmet Yesevi, Hac1 Bestas-1 Veli, Mevlana Cela-
leddin-i Rumi, Muhyiddin Ibn’il Arabi, Seyyid Nesimi, Yunus Emre, Hac1 Bay-
ram-1 Veli, Niyazi-i Misri, Nasreddin Hoca, Pir Sultan Abdal, and many others.

But these statements should not lead anyone to despair, for there are
many scholars and cultural figures today striving to revive the magnificent civi-
lization that we produced as a nation in the past. One of these is undoubtedly
the great Turkish philosopher Yalcin Kog. In this brief article, we aim to discuss,
at least briefly, the perspective behind Yal¢cin Kog¢’s life and his philosophical
works. However, before addressing Ko¢’s intellectual perspective and the general
framework of his thought, it seems appropriate to provide some brief informa-
tion about his life.
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A Brief Overview of Yalcin Ko¢ and His Philosophy

2. Who is Yalcin Ko¢?

So, who is Yalcin Kocg? 2 If we were to answer this question in a single
sentence, we could say: Yalcin Kog is a great Turkish philosopher from the heart
of Anatolia who, in recent years, reminded us of our true essence and identity.
This great philosopher completed his university education in physics at METU
and then did his doctorate on the theoretical foundations of quantum mecha-
nics, which is at the intersection of physics and philosophy, and in a sense can
be called the philosophy of physics. In his later philosophical studies, Ko¢ con-
tinued working on this topic and also engaged with other areas of philosophy,
eventually producing numerous works in metaphysics, which is the fundamen-
tal discipline of philosophy and essentially constitutes its essence. Ko¢ wrote
these metaphysical works after retiring; before retirement, his works were ma-
inly on the foundations of quantum mechanics. Born in 1950 in Tokat, Ko¢
taught for many years at Bogazici University, Philosophy Department, guiding
many students, before retiring at the age of 48 in 1998, of his own will.

Koc¢ began his career as a mathematics teacher and eventually reached
the ultimate point of metaphysics, covering the deepest and most complex topics
in philosophy. Some of his publications on theoretical physics and the founda-
tions of quantum theory attracted worldwide attention and great interest. One
of these is a paper on the inequalities of English physicist J. S. Bell, which is
still cited in introductory quantum physics books as the basis for the impossi-
bility of extending quantum mechanics using hidden variables. This paper is
said to have contributed to Bell’s inability to receive the Nobel Prize in Physics
in 1990, for which he had lobbied extensively, and perhaps due to the disappo-
intment of not receiving the award, he died of a heart attack that year. Ko¢
presented this paper at a symposium held in Italy in 1989, attended by world-
renowned physicists, and it caught everyone’s attention. However, unfortuna-
tely, unpleasant incidents that left a black mark on the history of science also
occurred during and after this symposium. The main actor in these incidents
was the English physicist J. S. Bell. Koc¢ later recounted an episode with Bell
during the symposium: “I would like to tell an anecdote related to this matter.
From August 5-15, 1989, I attended the symposium ‘62 Years of Uncertainty;
Historical, philosophical, and physical inquiries into the foundations of quan-
tum mechanics,” held at the Ettore Majorana Centre, organized by NATO Ad-
vanced Research Institutes. I distributed copies of my work, titled ‘Linearity and
Local Hidden Variable Theories,’ to the participants a few days before my pre-

2 A different and more extensive version of what we have discussed in this section and
the following section was previously published in Tiirkiye Giinliigi Journal, issue 154,
under the title “Yal¢cin Ko¢ ve Anadolu Mayas1.”

I P \ebadi (2025) Yalen Kog Ornel Sayrst S 70



Sahabettin Yalcin

sentation. J. S. Bell, A. Aspect, and A. Shimony were also among the partici-
pants. The day before my talk, in the afternoon, I met Bell in the corridor of the
classrooms. Bell said that he had read my work and wanted to discuss it with
me. [ agreed, and we entered an empty classroom. Bell took chalk and wrote on
the board the modus tollens pattern I mentioned above and asked, ‘This is what
I did; what is wrong with it?’ [ explained to him that this was not what I had
done; that in writing the ‘hypothetical expected value function,” which constitu-
tes the starting point of his reasoning, he had not considered the ‘bilinearity,’
‘symmetry,” and ‘rotation invariance’ properties in quantum mechanics; when
these properties are taken into account, what he claimed about local hidden
variable theories is not valid. He paused for a moment, threw the chalk onto the
board without saying anything, and left the room slamming the door.”® How
should we explain such disrespect by a world-famous physicist toward Koc¢?
Should we attribute it to the lack of correlation between science and ethics, or
to something else? However, let us also say that the disrespect did not end there.

Indeed, during the same symposium, another incident between Kog¢ and
Bell is recounted by Ko¢’s mentor, the late nuclear physicist and former head of
the Turkish Atomic Energy Authority, Ahmet Yiiksel Ozemre, in his book Port-
reler, Hatiralar*: “Before presenting his paper, Yalcin Ko¢ accepted a one-on-one
coffee invitation from J. S. Bell. During this meeting, Bell expressed that Koc
should not present his paper because, due to his established inequalities and
universal theorem, he had already shown that local hidden variable theories
were impossible and that Koc¢’s efforts in this regard were invalid. Ko¢ then exp-
lained to Bell that his results already limited the scope of Bell’s theorem, and
that bilinear local hidden variable theories that satisfy rotational invariance fall
outside Bell’s theorem. At this, J. S. Bell, in a great display of rudeness, left Koc
alone at the table and did not attend his talk.” The matter did not end there, as
Bell used his influence to prevent Kog¢’s paper from being published in the pro-
ceedings of the symposium and also blocked its publication in international sci-
entific and philosophical journals. This incident is a striking example of how
scientific publishing can be controlled by a clique.

Nevertheless, Bell and his clique’s efforts were in vain; Ko¢’s paper was
eventually published after a few years’ delay. Bell and his clique could not pre-
vent the world’s physicists from learning about Koc¢’s work, which showed that
the foundations of quantum mechanics were not as solid as believed. On the
contrary, this paper prevented Bell from receiving the Nobel Prize in Physics,
leading to a rather favorable outcome. Koc¢’s scientific studies on the foundati-
ons of quantum mechanics attracted the attention of many physicists

3 Kog, “2022 Nobel Fizik Odulii: Bir Degerlendirme”, s. 3-4.
4 Ozemre, Portreler, Hatiralar, s. 194.
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worldwide, and he was invited to research centers in various countries to con-
tinue his work. Finally, it should be noted that Kog¢’s greatest supporter and
guide in his studies on quantum mechanics was undoubtedly Ahmet Yuksel
Ozemre, former president of the Turkish Atomic Energy Authority and Ko¢’s
mentor. It is also highly likely that Ozemre, being a man of heart as well as a
great physicist, influenced Kocg in this regard.

Alongside these great achievements in science, Ko¢c was also active in
many practical areas of life. As a great mountaineer, Koc¢ climbed nearly every
major mountain in his youth. A skilled carpenter, he personally completed ne-
arly all the woodwork in his own house. After retiring and settling in a village in
Kalkan, a town in Kasg, Antalya, he continued working in his self-built farmho-
use, engaging in gardening and agriculture while also writing books that broa-
den our intellectual horizons. Since 1998, Ko¢ has been registered with the Kas
Chamber of Agriculture and the Farmer Registration System, cultivating fruits
from grapes to olives, apricots to apples.

After retirement, Ko¢ did not cease his scholarly work; on the contrary,
he wrote nearly twenty groundbreaking books in various areas of philosophy.
His first post-retirement book, Anadolu Mayast (The Leaven of Anatolia), is also
an early indicator of the nature of his subsequent works. When we examine
Ko¢’s works following Anadolu Mayas:, we see that the foundation of these
works was laid in this book. Therefore, those who wish to understand Ko¢’s
philosophy should first read Anadolu Mayast, which greatly facilitates unders-
tanding his perspective. Since Ko¢ writes his philosophical works according to
a systematic order, reading them in the order of publication helps to understand
them more easily and systematically. A list of all the books Ko¢ wrote after reti-
rement is provided at the end of the article. It should be noted that these books,
which emerged from great effort and labor, have not yet attracted sufficient at-
tention in academia. There could be many reasons for this, but in our view, the
main reason is that Koc¢c developed a completely new conceptual system and
language of thought, making it difficult for others to understand. Academics
researching philosophy are not yet familiar with his concepts and language, so
they face difficulties in conducting research and analysis on his works. However,
this situation is slowly changing, as interest in Ko¢’s works is gradually increa-
sing.

It should be especially noted that Koc is a shining star in Turkish intel-
lectual and thought life after a long hiatus. However, Ko¢ not only made great
contributions to our intellectual and thought world but also greatly supported
the revival of Turkish as a language of science and thought. Although he is
fluent in Greek, Latin, English, and German, Ko¢ carefully and meticulously
sought Turkish equivalents for philosophical concepts and terms from these

I P \ebadi (2025) Yalen Kog Ornel Sayrst S 72



Sahabettin Yalcin

Western languages, and, if necessary, attributed new meanings to them. By ca-
refully selecting the Turkish terms he uses, Ko¢ has greatly contributed to fre-
eing Turkish from the dominance of foreign words, especially at a time when
Turkish, including in philosophy, was under siege by foreign terms.

Koc is a Turkish philosopher familiar not only with Western philosophical
history but also with the thoughts of other nations. For this reason, it is of great
importance that Ko¢’s books on various areas of philosophy be introduced as
soon as possible to students and researchers of philosophy, science, and theo-
logy. As a Turkish thinker who is well-versed in Western philosophy and the
serious problems it faces, and who seeks solutions based on the roots of Turkish
thought, Koc¢ offers groundbreaking interpretations in logic, metaphysics, phi-
losophy of language, epistemology, philosophy of science, philosophy of mind,
philosophy of mathematics, and ethics—each of which constitutes a research
topic in itself. The new conceptual and intellectual innovations Ko¢ brought to
philosophy should be studied at the graduate level and introduced both natio-
nally and internationally. I believe that the way out of the troubled period Tur-
kish thought has experienced under the influence of Western philosophy over
the last two centuries can be found in Ko¢’s approach. However, in our opinion,
Koc¢’s real value lies in drawing attention, once again under the title Anadolu
Mayast, to the essence and identity that we have possessed in these lands for
centuries.

3. Anadolu Mayasi1 (The Leaven of Anatolia)

As we mentioned in the previous paragraph, Ko¢’s main purpose is to
remind the Anatolian people of their own essence and identity. Ko¢ expresses
this purpose explicitly in his book Anadolu Mayast (The Leaven of Anatolia). So,
what does Ko¢ mean by Anadolu Mayast? According to him, Anadolu Mayasi is
the Kelam (Divine Word) that came from Turkistan to ferment the hearts of our
people in Anatolia. To put it more clearly, according to Ko¢, Anadolu Mayasi is
the Kelam that descended into the heart of the Turkistani Supreme Hoca (Hace)
Ahmet Yesevi and was articulated through the Turkish word. Hoca Ahmet Yesevi
and those who followed his path (for example Haci Bektas-1 Veli, Seyh Edebali,
Haci Bayram-1 Veli, Ahi Evran, Somuncu Baba, Yunus Emre, Nasreddin Hoca,
and Pir Sultan Abdal—scholars, mystics, saints) have fermented the hearts of
the Anatolian people for centuries. The original source of the Kelam that des-
cended into Hoca Ahmet Yesevi’s heart and opened through the Turkish word
is, in Ko¢’s terms, the Kelam that was sealed in the Ancient Time (Kadim Dem)—
which refers to the divine Kelam revealed to the last prophet. In this respect,
the perspective that Ko¢ presents in both Anadolu Mayast and his other works
is not actually new; this perspective is based on the divine Kelam that has been
known in Anatolia for centuries and revealed to our Prophet. Ko¢’s contribution
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is merely to present this perspective, this understanding of life, this worldview,
to contemporary humans through a new conceptualization.

The reason Koc¢c compares Kelam to leaven is its transformative effect,
because Kelam transforms the heart into which it descends by giving it unity.
Leaven, as is known, transforms what it is added to by giving it unity. For
example, when yogurt leaven is added to sheep’s milk, goat’s milk, or cow’s milk
under appropriate conditions, it transforms the milk into itself, that is, into yo-
gurt, and gives it unity. What is meant by Anadolu Mayasi, however, is the es-
sence that returns the Anatolian man to their own essence, that is, transforms
them from the heart. This essence is the Kelam that came from Turkistan and
became leaven in Anatolia. Humans whose hearts are fermented by Kelam, by
transforming, surpass their current state and become Human. Therefore, the
fundamental condition of being Human is for the heart to be fermented with
this leaven flowing from Kelam. According to Kog¢, a human whose essence, that
is, heart, has not been fermented and thus not transformed by Kelam cannot
be called Human. As can be seen, here Koc introduces a new definition of Hu-
man. A Human is a self whose heart has been fermented by Kelam and thus
transformed (according to Kog, reborn from Kelam).

On the other hand, the word géniil, which is widely used in Anatolia, is,
according to Kog, the proper place of Kelam and belongs exclusively to Kelam.
As the proper place of Kelam, the heart (géniil) is not a place in the ordinary
sense; in this sense, a place is a geographical concept where different objects
can exist at different times. For example, a chair can be placed where a table
was. But a mahal (proper place) is not a geographical term, because nothing
other than Kelam can be placed in the heart, which is the proper place of Kelam.
Kelam that descends into the heart can be expressed in different languages, for
example in Arabic or Turkish, and this is called the word of Kelam. Therefore,
Kelam and the word of Kelam are not the same, because it is impossible for
Kelam to be the same as a human-derived word.

The mystics called the Horasan or Anatolian Saints have fermented the
hearts of the Anatolian people for centuries. And this leaven has naturally taken
effect; we can observe this in works found in many parts of Anatolia: for
example, in the architectural works of Mimar Koca Sinan that are hard to fit
into one lifetime, in the poems (nefes) of Yunus Emre, in the witticisms of Nas-
reddin Hoca, and in the compositions of Itri. In short, the manifestations of
Anadolu Mayas1 can be seen in Anatolia in all fields of our traditional arts that
form our civilization, primarily Turkish music, but also in architecture, poetry,
calligraphy, miniatures, and so on. Here, it is important to note that leaven is
not meant as culture. That is, we cannot use the phrase Anatolian culture ins-
tead of Anadolu Mayasi. While culture consists of elements that change over
historical processes, Anadolu Mayas: is an essence that always remains the
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same and does not change over time. Something that changes over time cannot
remain the same with itself; it loses its original identity. Cultural identity, since
it changes over time, is not essentially original but relative. The word culture,
etymologically, indicates the practice or way of doing something, such as the
culture of planting spinach or the culture of cooking. Leaven is essence; culture
is the shell. Essence does not change; the shell changes over time. Moreover,
the essence of leaven is unity, whereas culture is only a whole formed by the
combination (composition) of some external elements. Therefore, unity cannot
be attributed to culture, only wholeness. Additionally, while culture does not
have the capacity to give unity and identity to the elements it combines, leaven,
by transforming the human it touches, becomes both essence and grants unity
and thus identity.

Anatolia of course has its own unique culture, and this culture can inte-
ract with different cultures, which is natural. There can also be similarities
among cultures. However, the Anadolu Mayasi is singular, unique, and has no
equivalent anywhere in the world. It should also be emphasized that this feature
of the Anadolu Mayas:1 does not mean it is tied to any ethnic or geographical
element. In other words, the Anadolu Mayasi is essentially universal. Its univer-
sality is based on its ability to transform all humans regardless of ethnic diffe-
rences, and thus to give them essence and identity. The fact that the Anadolu
Mayas: was revealed in the Turkish language does not make it exclusive to
Turks or the Anatolian geography, as noted above; it is universal. However, it
should be stated that the Anadolu Mayasi1 has primarily fermented the hearts
of people living in Anatolia and surrounding regions, which is a historical fact.
Additionally, some great mystics who were born in other regions and belonged
to different ethnicities—for example, Muhyiddin ibn’ul Arabi and Mevlana Cela-
leddin Rumi—also came to Anatolia and contributed to the fermentation of he-
arts.

Therefore, the fact that the Anadolu Mayas1 was revealed in the Turkish
language and fermented the hearts of people living in Anatolia and surrounding
regions does not contradict its universality; just as our Prophet expressed the
divine Kelam revealed to him in Arabic. The Prophet being from the Arab nation
and the divine Kelam revealed to his heart being expressed in Arabic does not
mean that Kelam is exclusive to Arabs, since Kelam is universal and sent to
ferment the hearts of all humans. To avoid misunderstanding, I want to emp-
hasize the following: Hoca Ahmet Yesevi is not a prophet, neither for Yal¢in Kog¢
nor for the author of these lines. The Kelam that descended into Hoca Ahmet
Yesevi’s heart, as stated above, is based on the Kelam revealed to our Prophet.
Therefore, Hoca Ahmet Yesevi is not a prophet, but a saint, a mystic, just like
ibn’ul Arabi, Rumi, Yunus, and Nasreddin Hoca.
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It should also be emphasized that, according to Kog, the Kelam flowing
from the Ancient Time (Kadim Dem) that was sealed and opened in Turkish
words in the heart of a Supreme Man from Yesi, and fermented the hearts of the
Anatolian people, and the word of Kelam, are neither translation nor exegesis.
Just as Kelam itself is not a translation or exegesis, neither is the word of Kelam
an exegesis or translation of Kelam. Claiming that someone who knows Kelam
and expresses it in words needs translation or exegesis is absurd. Only one
whose heart is the proper place of Kelam can articulate the word of Kelam; no
one else can. How could someone who does not know Kelam express its word?
Therefore, any interpretation of the word of Kelam by someone who does not
know Kelam is not the same as the word of Kelam. Kelam does not fit into hu-
man thought and reasoning; it transcends them. According to Koc, the purpose
of the exegete is essentially to find a way to the proper place of Kelam by using
language and thought to investigate and prove the word of Kelam; but this path
is unfortunately closed, as language and thought cannot exceed their domain
to reach the heart, the proper place of Kelam. One whose heart is the proper
place of Kelam does not need translation or exegesis; they merely articulate the
Kelam that descends into their heart in a manner understandable to people,
and that is all.

4. The Starting Point for Understanding Koc¢’s Philosophy: Architectonic
Language

Philosophy, and its fundamental discipline, metaphysics, is essentially a
study of first principles. Unfortunately, in recent years, philosophy seems to
have strayed far from this purpose. Koc has started by repositioning philosophy
in its proper place, as a system of thought that investigates first principles. He
gives philosophy (metaphysics) the name theologia; this is in fact the name Aris-
totle himself gave. The book commonly known as Aristotle’s Metaphysics is ac-
tually Theologia, and the name Metaphysics was given later by subsequent phi-
losophers. According to Kog, philosophy or metaphysics (in his terms, theologia)
is essentially the study of the foundation and the ground on which the founda-
tion rests; the framework for this study is language. Therefore, it is first neces-
sary to establish what language is, and to know its limits and source. Unfortu-
nately, in the history of philosophy, studies in the field of language, thought,
and logic have so far remained limited to a layer of human language; the source
and ground of this layer have not been much addressed. However, according to
Kog, because language and hence logic have a layered (architectonic) structure,
language must be considered within this framework of layers. Before discussing
Ko¢’s understanding of architectonic language, it is useful to briefly mention his
general view on the nature of language.
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According to Kog, the fundamental function of a language is organization
and transmission. In Ko¢’s terms, language is an organon of organization and
transmission: “In the broad sense, as organon, the nature of language defines
its limit as organization and transmission; in terms of power, its limit is the very
essence of what is organized and transmitted, that is, what it is in itself in terms
of language.”s Language, being a mechanism (organon) that performs the func-
tion of organization and transmission, is limited in its capacity by the objects it
organizes and transmits, which are linguistic objects. Moreover, language is not
a substance existing on its own—since, as mentioned above, language is merely
a mechanism of organization and transmission—so its support/ground must be
indicated. According to Kog, the source and ground of language is the psukhe
(soul/self). Language, as a substance, is the spontaneous operation arising from
the coordinated activity of the different faculties of the psukhe. Language pri-
marily arises as the joint activity of the psukhe’s faculties of imagination, intel-
lect, and memory. Among these faculties, imagination is the power to form rep-
resentations (images, visions, forms), intellect is the power to grasp the repre-
sentations arising in imagination, and memory is the power that preserves all
representations. These three faculties belong to the psukhe and function toget-
her. Now let us briefly examine what Ko¢c means by the architectonic structure
of language, which forms the backbone of his philosophy.

According to Koc, “the basis of the conception of architectonic language
is formed by the stages through which the psukhe passes in the world into which
it is born.”6 In other words, by the expression ‘architectonic language,” Ko¢ me-
ans the idea that language forms in humans in layers, based on birth (genesis)
and decline (fall). Kog¢ believes that language?” is not something learned later, but
arises spontaneously in humans through genesis (that is, through the sponta-
neous activity of the faculties of the psukhe), and that in later stages of human
life, two additional language layers emerge through successive falls from the
original form. Koc¢ calls the language that arises in the psukhe through genesis,
as a result of its operations, the language of the transcendent’ (askinin dili), and
likens this language to a theater stage. The other two layers of language emerge
through a fall from this transcendent state. The transcendent has a single
world/stage in terms of language, and this world is essentially itself. With bio-
logical birth, this single stage of the transcendent splits into inner and outer
stages, and language changes into another form through the fall from the origi-
nal form. Koc calls this new form (this new language layer) the language of the

5 Kog, Theologia’nin Esaslar, 42.

6 Ko¢, Theographia’min Esaslart, 18.

7 Here, “language” does not refer to a particular language, such as Turkish or Arabic. A
language, for example Turkish, is a representation of propositional language and is of
course learned later; however, language layers emerge spontaneously in terms of “gen-
esis” or “fall.”
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intermediate’ (ara safhadaki’nin dili). The intermediate perceives both its inner
and outer stages based on images, so Koc likens the intermediate’s language to
an exhibition. The intermediate’s language later falls from form again to reach
its final stage, which Kocg calls the ‘language of the descendent’ (diisktin’tin dili).
The descendent’s language is also divided into inner and outer stages. The des-
cendent perceives both inner and outer stages based on propositions. Therefore,
“architectonic language, on the basis of unity, comprises three languages: pro-
positional language, language as exhibition, and language as theatron. Every
language considered on the basis of this unity belongs to a world; hence, each
language is a world-form.”®

Each language considered in terms of architectonic language is closed in
itself, and it is impossible to move from one language to another; that is, the
transcendent, the intermediate, and the descendent are closed within their own
languages and hence their worlds, and cannot exit these languages/worlds. For
example, the descendent cannot leave the propositional language to reach the
language and world of the transcendent and therefore cannot experience the
language of the transcendent. Therefore, the descendent can only metaphori-
cally describe the language/world of the transcendent in their own language,
that is, propositionally, through imageless names. According to Kog, all three
language layers—the language of the transcendent, the language of the inter-
mediate, and the language of the descendent—are under the register of unity
peculiar to the psukhe. Hence, “architectonic language is the unity of the lan-
guage considered on the basis of birth and fall: language as theatron, language
as exhibition, and language itself.” 9 This unity is ensured by the faculty of me-
mory of the psukhe: “...the foundation of the conception of architectonic langu-
age is the unity, based on memory as a simple faculty, of these languages.” 10
Memory secures the unity of humans by maintaining all three languages; ot-
herwise, human unity cannot be spoken of. Of course, Ko¢’s statements on lan-
guage are not limited to these, but due to the limits of this writing, we cannot
go into more detailll. However, if we consider that language underlies many
intellectual and cultural elements, such as philosophy, theology, science, mu-
sic, and mathematics, the nature, limits, and ground of language will also cons-
titute the ground and limits of these cultural elements.

As stated in the previous paragraph, unless the nature, ground, and li-
mits of language are clarified, the ground and limits of intellectual and cultural

8 Kog, Theologia’in Esaslari, 18.

9 Kog, Theologia’nuin Esaslari, 18.

10 Kog¢, Theographia’nin Esaslar, 23.

11 For more detailed information on Kog¢’s understanding of architectonic language, see
Sahabettin Yalcin, “Yalcin Kog¢’s Understanding of Architectonic Language,” FLSF Jour-
nal, issue 35, May 2023, pp. 113-32.
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elements such as philosophy, theology, music, and mathematics remain unc-
lear, since language essentially defines their framework. Therefore, by clarifying
the nature, limits, and ground of language, Ko¢ also determines the ground and
framework of the intellectual and cultural elements listed. According to Kog, in
the history of philosophy, since the ground and limits of language have not been
fully determined, these intellectual elements have also remained ambiguous in
terms of their ground and framework. Indeed, studies on language and logic in
the history of philosophy have mostly focused on a certain layer of language,
that is, the language of the descendent (adult), leaving the source and ground
of the descendent’s language uncertain. Ko¢ essentially attempts to address this
significant gap in philosophy, and for this reason, his intellectual framework
regarding language is extremely valuable.

As mentioned above, unless the limits, ground, and source of language
are determined, many problems in philosophy will remain unsolved. Ko¢ himself
attributes the unsolved status of many issues that Western philosophers
struggled with for centuries to the ambiguity regarding the limits and source of
language. If the limits and source of language could have been determined, it
would have been seen that many problems remained unsolved because they
exceeded the limits of language. Because this was not done, Western philosop-
hers chased unsolvable issues for centuries. By showing the limits and source
of language, Koc¢ also reveals the boundaries of human thought. Indeed, in pre-
senting his philosophy, Koc¢ is a philosopher who meticulously observes the li-
mits of language. In philosophy, theology, and similar intellectual fields, if the
limits of language are not respected, the thoughts presented remain mere ima-
gination. In the history of philosophy, science, and theology, we often encounter
ideas without support or foundation because the limits of language were not
observed. This can cause the mixing of truth and falsehood, reality and imagi-
nation, which is difficult to separate later. Therefore, not only in philosophy,
science, and theology, but also in music, architecture, and mathematics, the
limits of language must be respected so that imagination and reality do not mix.

As noted above, according to Kog, the limit of the language of the trans-
cendent is the stage, which here refers to a form-based name containing an
imageless act. Therefore, the limit of the transcendent’s language is the image-
less act; the transcendent cannot perceive or depict beyond the imageless act,
for example, the formed act. The limit of the language of the intermediate is the
image, that is, a form-based name containing an imageless attribute. This me-
ans the intermediate cannot go beyond the imageless attribute, for example, to
the act (formed or imageless) in perception and depiction. On the other hand,
the boundary of the descendent one’s language is the proposition, which con-
sists of an immaterial name and an immaterial concept. Therefore, the descen-
dent one cannot go beyond the immaterial name and the immaterial concept;
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for example, they cannot perceive and depict a material name or a material con-
cept. This means that the descendent one’s language is entirely devoid of theory.
The descendent one observes propositions in their own language, but since the
content of the proposition is not material (for the proposition consists of an im-
material name and an immaterial concept) and cannot be perceived as immate-
rial, in fact, there is nothing for the descendent one to observe.

The descendent one seeks the form they lost by falling from their divine
origin, but they can never find it. Instead, the descendent one represents lan-
guage with a learned language (for example, Turkish) and tries to give form to
the concept with a name; but the forms given consist of imagination.’ Ko¢ does
not mean by ‘imagination’ an empty fantasy, that is, something entirely imagi-
nary with no reality. Here, by ‘imagination,” what is meant is the imagination
that the descendent one creates while depicting their inner and outer world, and
therefore it is not baseless or empty. In other words, every imagination, form,
and thought produced by the descendent one depends on imagination, but some
imaginations have a basis in memory (Koc¢ calls these ‘real objects’), while others
do not (Kog calls these ‘heart objects’). Yes, a real object has form, but this form,
unlike in the language of divine origin, is not innate; it is a form produced by
the mind. Therefore, the descendent one fills the place of the form lost by falling
from divine origin with a form produced in their imagination (mind) through a
learned language (for example, Turkish); but this form, as mentioned above, is
not an innate form, it is a form produced by the mind. Thus, from the perspec-
tive of the descendent one, all concepts and objects they possess in a language
are not innate but products of their mind. In fact, from the perspective of the
descendent one, nothing is innate; even the proposition is not innate, since the
proposition emerges through the falling from form of the language of divine ori-
gin (passing also through an intermediate stage).

Conclusion

As can be understood from the above statements, Ko¢’s main issue is
essentially to explain the source, boundary, and nature of language (propositi-
onal language). We know that in the history of philosophy, many philosophers
have concerned themselves with the nature and boundaries of language. From
Plato to Kant, from Wittgenstein to Heidegger, many philosophers aimed to exp-
lain the nature of language. However, none of these philosophers have proposed
a significant idea regarding the source of language. For the first time, Ko¢, under
the name of architectonic language, presents a thought, and a highly detailed
thought at that, regarding the source and foundation of language. As stated
above, according to Kocg, our language (propositional language) emerged through
falling from a higher, that is, divine language (passing through an intermediate
stage). By determining the nature and boundary of language, Ko¢ essentially

I P \ebadi (2025) Yalen Kog Ornel Sayrst S 80



Sahabettin Yalcin

establishes the boundaries and foundation of fields that are products of langu-
age and thought, such as philosophy, theology, music, and mathematics. From
this perspective, Ko¢’s statements about the boundary and source of language
gain extraordinary importance. Even more importantly, Ko¢’s understanding of
architectonic language is based on the viewpoint of the Anadolu Mayast (the
Leaven of Anatolia), because Anadolu Mayasi is the essence, the core, of the
human being. In the history of Western philosophy, however, since there is no
concept of Anadolu Mayasi or the heart as its local domain, it is not possible for
Western philosophers to transcend their existing propositional language and
make claims about the source and foundation of language; for them, everything
beyond propositional language is irrational and therefore meaningless. In Ana-
dolu Mayast, however, not everything is reducible to rationality; rationality is
merely a means to explain one layer of existence; the other layers of existence
cannot be explained by rationality and transcend it. In Anadolu Mayast, where
rationality ends, love from the heart begins, for love and the heart are the secret
and charm of reaching truth. In the West, however, there is neither love nor
heart.

Yalcin Kog’s Works After His Retirement

(Tam eserler, Cedit Nesriyat (Ankara) tarafindan yayinlanmaistir)

1. Anadolu Mayast: Tiirk Kimligi Uzerine Bir Inceleme (2007).

2. Theologia’min Esaslar: Felsefe’nin ve Teoloji’nin Nazariyati Uzerine Bir In-
celeme (2008).

3. Theographia’min Esaslar.: Teoloji ve Matematik Insa’st Uzerine Bir Ince-

leme (2009).

Theogonia’run Esaslari: Genesis Nazariyat: Uzerine Bir Inceleme (2010).

5. Nazari Mantik’in Esaslart: Theologia Ir-ratio’nalis Uzerine Bir Zemin Ince-
lemesi (2013).

6. Diyalektik ve Nazariyat: Diyalektik Mantikin ve Spektilatif Felsefe’nin
Esaslari Uzerine Bir Inceleme (2016).

7. Zihin ve Nazariyat: Zihn’in Kaynagt ve Esaslarnt Uzerine Bir Inceleme
(2017).

8. Suur ve Nazariyat: Suur'un Kaynag: ve Esaslart Uzerine Bir Inceleme
(2018).

9. Fenomenoloji ve Nazariyat: Tezahiir Fikriyati'min Esaslart Uzerine Bir In-
celeme (2018).

10. Tarih ve Nazariyat: Tarih’in ve Zaman Yazimi’nun Esaslart Uzerine Bir In-
celeme (2018).

11. Ethica ve Nazariyat: Ethica’uin Kaynagt ve Esaslart Uzerine Bir Degerlen-
dirme (2020).

12. Ahlak ve Nazariyat: Ahlak’in Kaynag: ve Esast Uzerine Bir Inceleme
(2020).

13. Harf ve Nazariyat: Isim Teskilinin Esaslart Uzerine Bir Inceleme (2021).

»
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14. Nazari Musiki’nin Esaslart: Tiirk Musikisi’nin Zemini Uzerine Bir Inceleme

(2023).

15. Akil ve Nazariyat: Aklin Kaynagi ve Esast Uzerine Bir Inceleme (2024).
16. Cevher Teographiast’min Esaslari: Unsur, Birlik, Mahiyet Uzerine Bir Ince-

leme (2024).

17. Evren Theographiasi’min Esaslari: Kosmogonia Insast Uzerine Bir Ince-

leme (2024).

18. Tamga-Isim Theographiast: Turing Makineleri’nin Zemini ve Insa Esaslar

Uzerine Bir Inceleme (2025).
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A Brief Overview of Yal¢cin Ko¢ and His Philosophy

Abstract

The aim of this article is to briefly introduce the
life of the Turkish philosopher Yal¢cin Koc¢ and the
intellectual perspective underlying his philoso-
phy. Koc is a thinker who not only made signifi-
cant contributions to the Turkish thought but
also played an important role in revitalizing Turk-
ish as a language of science and philosophy. As a
Turkish philosopher well-versed in Western phi-
losophy and its major problems, Ko¢ sought solu-
tions by drawing on the spiritual roots of Turkish
thought. His original and illuminating interpreta-
tions across various fields—especially logic, meta-
physics, philosophy of language, epistemology
and philosophy of science, philosophy of mind,
philosophy of mathematics, and moral philoso-
phy—each presents fertile ground for further re-
search. According to Kog¢, philosophy or meta-
physics (which he refers to as theologia) is essen-
tially an inquiry into the foundations and the
ground upon which all else rests; and the tool (or-
ganon) of theologia is language. Therefore, the first
thing that needs to be clarified is the nature,
boundaries, and the source of language. However,
throughout the history of philosophy, studies on
language, thought, and logic have generally been
limited to a single layer of human language, with
little attention paid to its underlying source or
ground. According to Kog¢, since language—and
consequently logic—has a layered (architectonic)
structure, it must be examined within this strati-
fied framework.

Kog¢, who defines the primary function of language
as formation (teskil) and transmission (nakil), ar-
gues that language emerges in humans in layers
based on genesis and fall. He maintains that lan-
guage is not something acquired later in life, but
rather something that arises spontaneously—
through the inherent activity of the powers of the
psukhe. While many philosophers, from Plato to
Kant, from Wittgenstein to Heidegger, have ex-
plored the nature and boundaries of language,
none has proposed a substantial view regarding
its origin. Koc is the first to put forward a detailed
and systematic account of the source and ground
of language, under the concept of architectonic

Oz

Bu makalenin amaci, Turk filozofu Yalc¢in
Kog¢'un hayatini ve felsefesinin dayandig bakis
acgisini kisaca tanitmaktir. Kog, diistince ve fikir
diinyamiza buyuk katki yapmakla kalmamis
ayni zamanda Turkce’nin bilim ve distince dili
olarak yeniden inkisaf etmesine de buytk des-
tek saglamis bir mutefekkirdir. Bati felsefesine
ve bu felsefenin karsilastigi ciddi sorunlara
hakim olan ve bu sorunlara Tirk distincesinin
mana kékiinden yola ¢ikarak ¢éztim arayan bir
Turk mutefekkiri olarak Ko¢, mantik, metafizik,
dil felsefesi, bilgi ve bilim felsefesi, zihin felse-
fesi, matematik felsefesi ve ahlak felsefesi basta
olmak tizere felsefenin bir¢ok alanina dair getir-
digi ufuk acicit yorumlarin her biri bash basina
bir arastirma konusunu olusturmaktadir. Ama
kanaatimizce Koc¢’un asil degeri, ytzlerce yildir
bu topraklarda sahip oldugumuz esas 6ztimtize
ve kimligimize, Anadolu Mayast ad1 altinda, bir
kez daha, dikkat cekmesinde yatmaktadir.
Kog’a gore felsefe yahut metafizik (onun deyi-
miyle theologia), esas itibariyle temelin ve teme-
lin dayandigl zeminin incelemesidir; bunun c¢er-
cevesi de dildir. Bu nedenle 6ncelikle dilin ne ol-
dugunun ortaya konulmasi, sinirinin ve kayna-
ginin bilinmesi gerekir. Ancak ne yazik ki, fel-
sefe tarihinde simdiye kadar dil, dtistiince ve
mantik alaninda yapilan calismalar sadece in-
sanin dilinin bir katmanziyla sinirlh kalmistir; bu
dil katmaninin kaynagi ve zemini tizerinde pek
durulmamistir. Halbuki Kog¢’a goére dil ve dolayi-
styla mantik, katmanh (arkitektonik) bir yapiya
sahip oldugundan dilin bu katmanlar cerceve-
sinde ele alinmas:1 gerekir. Dilin islevinin esas
itibariyle teskil ve nakil oldugunu belirten Kog¢’a
gore dil, insanda, ‘dogus’ (genesis) ve ‘dusus’
esasinda tabakalar halinde tesekktil eder. Kog,
dilin sonradan 6grenilen bir sey olmadigini, bi-
lakis dogus yoluyla insanda kendiliginden (yani
psuke’nin kuvvetlerinin kendiliginden icraati
yoluyla) ortaya ciktigini, ancak insan yasaminin
sonraki safhalarinda iki kez suretten diismesi
yoluyla diger dil katmanlarinin meydana geldi-
gini distnur.
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language. According to him, however, philoso-
phers, up until now, have generally remained
within the confines of propositional language, un-
able to articulate views on its deeper ground.
From their perspective, anything that exceeds
propositional language is deemed irrational—and
therefore meaningless. In Anatolian Yeast
(Anadolu Mayasy), however, not everything is re-
ducible to rationality; rationality is merely a tool
for explaining one layer of being. For those who
draws on Anatolian Yeast, where rationality ends,
love begins in the heart (goéntil)—for love and heart
(goniil) are the key to reaching the Truth. In the
Western tradition, however, neither love nor géniil
is present; hence, no Truth.

Keywords: Yalcin Ko¢, Anadolu Mayasi, Architec-
tonic Language, Theoria.

Kog¢’'un esas meselesi aslinda dilin (6nermesel
dilin) kaynagini, hududunu ve mahiyetini acik-
lamaktir. Felsefe tarihinde dilin mahiyeti ve hu-
duduyla ilgilenen bircok filozofun oldugunu bi-
liyoruz. Eflatun’dan Kant’a, Wittgenstein’dan
Heidegger’e kadar bircok filozof, dilin mahiyetini
aciklamay1 amag¢ edinmistir. Lakin bu filozofla-
rin higbiri, dilin kaynagina dair kayda deger bir
fikir 6ne stirmus degildir. ilk defa Kog, arkitek-
tonik dil ad1 altinda dilin kaynagina ve zeminine
dair bir distince, hem de olduk¢a ayrintili bir
distince, ortaya koymaktadir. Koc’'un arkitek-
tonik dil anlayisi, Anadolu Mayas1 bakis acisina
dayanmaktadir. Bati felsefe tarihinde ise Ana-
dolu Mayasi1 ve onun mahalli olarak génul kav-
rami bulunmadigindan Batili filozoflarin mev-
cut 6nermesel dili asip dilin kaynag1 ve zeminine
dair fikir beyan etmeleri de mimkiin degildir,
zira onlara goére 6nermesel dili asan her sey ir-
rasyoneldir ve dolayisiyla anlamsizdir. Anadolu
Mayasi’nda ise hersey rasyonaliteden ibaret de-
gildir, rasyonalite sadece varligin bir katmanini
aciklama aracidir; varhigin diger katmanlar: ise
rasyonalite ile agiklanamaz, onu asar. Anadolu
Mayasi’nda rasyonalitenin bittigi yerde géntil-
den ask baslar, zira ask ve génul, hakikate ulas-
manin sirridir, tilsimidir. Bati’da ise ne ask var-
dir ne de gonul.

Anahtar Kelimeler: Yalcin Ko¢, Anadolu Ma-
yasi, Arkitektonik Dil, Nazariyat.
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A Brief Overview of Yal¢cin Ko¢ and His Philosophy

1. Giris!

Turk diasunce tarihine bakildiginda, Turklerin yaklasik bin yil énce Ana-
dolu’ya intikalleri sonrasindaki birkag ylizyilda gerek pozitif ilimlerde ve gerekse
sanat, edebiyat, mimari, musiki ve felsefe gibi diger alanlarda oldukca ytksek
duizeyli eserler verdigini, ancak sonraki yltizyillarda bu alanlarda bir gerilemenin
yasandigini muisahede etmek mumkutndur. Bilimsel, kulturel ve sanatsal
alanda yasanan bu gerilemenin elbette bircok siyasal, sosyal, kulttrel, askeri,
ekonomik, vs. nedeni bulunmaktadir, ancak bu yazida bu nedenlere deginme
imkanimiz ne yazik ki yoktur. Sadece sunu sdylemekle yetinelim ki, 6zellikle
son iki asirdir Bati’nin etkisiyle diistince ve kiilttir diinyamizda fevkalade olum-
suz gelismeler yasanmistir. Bu donemde basta dilimiz olmak Uizere, sanatimiz,
edebiyatimiz, bilimimiz, teknolojimiz, felsefemiz, musikimiz ve mimarimiz nere-
deyse tamamen Bati’'nin yériingesinde yol almaya baslamistir. Bu ise haliyle
toplum olarak kendi 6ztiimuizi ve kimligimizi unutmamiza yol acmistir. Bu du-
rumun milletimizin gelecegi acisindan tam bir felaket oldugunu séylemeye gerek
yoktur; zira Bati, askeri olarak isgal edemedigi tilkemizi zihinsel ve kuiltirel ola-
rak isgal etmis bulunmaktadir. Zihinsel ve kultirel isgalin askeri ve ekonomik
isgalden daha buyuk bir tehdit oldugu izahtan varestedir, zira askeri ve siyasi
isgale nazaran zihinsel ve kuiltirel isgalden kurtulmak cok daha zordur ve belki
de imkansizdir. Bu zihinsel ve kultlrel esaret ve yozlasmanin geri déntilemez
noktaya gelmeden durdurulmasi gerektigi aciktir; bunun icin de milletimizin
her alanda silkinerek ayaga kalkmasi bir mecburiyet olarak karsimizda dur-
maktadir. Oncelikle yapmamiz gereken sey, son birkag ytizyildir tizeri kiillenmis
olan gercek 6zumuzu ve kimligimizi yeniden bulmak ve bundan hareketle gii-
nun sartlarina uygun yepyeni ilmi, edebi, bilimsel ve sanatsal eserler ortaya
koymaktir. Aksi taktirde, Allah korusun, giderek gercek kimligimizi ve bu kim-
lige dayali olarak gecmiste ortaya konulan eserleri de kaybetme riskiyle karsi
karsiya kalacagiz.

Felsefe de elbette ki bu zihinsel esaret slirecinden ziyadesiyle nasibini
almistir, zira son iki asirdir felsefe alaninda da yogun bir Bat1 hegemonyas1 géz-
lenmektedir. Osmanli’nin son asrinda ve cumhuriyetin ilk ytizyilinda felsefe ala-
ninda yapilan calismalara bakildiginda, farkli perspektifler olsa da, genelde Ba-
t1il1 filozoflarin kavramsal cercevesi icerisinde distince Uretildigini gbrmekteyiz.
Denilebilir ki, felsefe evrenseldir ve bu déonemde felsefe en fazla Bati’da gelisme
imkani bulmustur ve nedeni de bu olsa gerektir. Elbette buna bir itirazimiz ola-
maz; lakin, bu dénemde Bati’da kendi inang, ktiltiir ve anlam diinyasindan ha-
reket eden ve cok sayida orijinal eser veren buyuk filozoflar ¢cikmasina karsin

1 Bu yaz1 Anadolu Nazariyatt Dergisinin 2025 (1) sayisinda da yayimlanmistir.
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ulkemizde yani kendi inan¢ ve anlam dinyamizda béyle bir gelisme géremiyo-
ruz. Bu donemde felsefe alaninda tulkemizde yapilan calismalar, ne yazik ki,
genellikle Batili filozoflarin belirledigi kavramsal cerceve icerisinde kalmistir, is-
tisnalar olsa da. Baska bir deyimle, bu donemde tilkemizin dtistince hayati, bir
bakima Bati’da Uretilen dliistincelerin dilimize uyarlanmasindan ibaret kalmis-
tir. Bundan dolayidir ki, son iki ylzyildir mana koklerimizden ilham alan ¢cok
fazla distnulr yetismemistir ne yazik ki. Cemil Meri¢’in de dedigi gibi, “Tanzimat
sonrasi edebiyatimiz bir gélge edebiyati, Tanzimat sonrasi distincemiz bir gblge
distinceye dontismustir; bu déonemde UG¢ edebi tir revagtadir: taklit, intihal ve
terciime”. Cemil Merig, son iki asirda tilkemizde yasanan diistinsel ve kulttirel
manzarayi, ¢cok glizel 6zetlemistir. Maalesef durum bdéyledir; ancak yine Cemil
Meri¢’in de dedigi gibi, bizim inancimizda umutsuzluga yer yoktur. Bu durumun
degismesi icin sorumluluk, elbette ki, aydinlarimizin ve diistintirlerimizin omu-
zundadir.

Bu soylediklerimizden Bati felsefesine toptan karsi oldugumuz sonucu
cikarilmasin. Yukarida da séyledigimiz gibi, felsefe evrenseldir ve tarih tisttdur,
oyle de olmalidir. Demek istedigim sudur ki, biz de keske Bati’daki gibi buiytik
filozoflar yetistirebilseydik; zira ge¢cmiste yetistirdik, hem de sadece felsefe ala-
ninda degil, bilimde, sanatta, edebiyatta, mimaride, musikide, kisaca her
alanda diinya capinda alimlerimiz, sanatkarlarimiz vardi. Sunu da ekleyelim ki,
simdiye kadar diinya genelinde bu alimlerimizin ve sanatkarlarimizin seviyesine
ulasmis hi¢c kimse bulunmamaktadir. En btiytik mimari1 (Mimar Koca Sinan),
en buyuk filozofu (ibn’til Arabi), en buylik tabibi (ibn-i Sina) biz yetistirdik. Yine
en buyudk hakiki edebiyatcilari, sairleri, muizisyenleri biz yetistirdik. Ve en
onemlisi, en buyutk goénul erleri (Allah dostlari, evliyaullah) bin yillik Anadolu
tarihimizden cikmistir. Sayillamayacak kadar cok olan bu goénul erlerinden bir-
kac tanesini zikredelim: Hoca Ahmet Yesevi, Haci Bestas-1 Veli, Mevlana Cela-
leddin-i Rumi, Muhyiddin ibn’tl Arabi, Seyyid Nesimi, Yunus Emre, Hac1 Bay-
ram-1 Veli, Niyazi-i Misri, Nasreddin Hoca, Pir Sultan Abdal ve daha niceleri.

Ama yukaridaki ifadeler, kimseyi imitsizlige sevk etmesin, zira gecmiste
millet olarak ortaya koydugumuz muhtesem medeniyetimizin yeniden canlan-
dirilmasi i¢cin buglin ¢aba gbsteren bircok ilim ve kiltlir insanimiz bulunmak-
tadir. Bunlardan birisi de hi¢c stiphesiz biytuk Turk filozofu Yal¢cin Koc¢’tur. Bu
kisa yazida Yalcin Koc’un hayati ve ortaya koydugu felsefi eserlerin arkasinda
yatan bakis acisindan kisaca da olsa bahsetmek istiyoruz. Ancak Koc¢’un fikri
bakis acisina ve diistincesinin genel cercevesine deginmeden 6énce onun haya-
tiyla ilgili kisaca da olsa bilgi vermek yerinde olur kanaatindeyim.
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2. Yalcin Ko¢ Kimdir?

Peki Yalcin Kog¢ kimdir? 2 Bu soruya tek bir ctimle ile cevap vermek ister-
sek sunu diyebiliriz: Yal¢in Kog, son yillarda bize gercek 6ztimuizli ve kimligimizi
yeniden hatirlatan, Anadolu’nun bagrindan ¢ikmis biyuk bir Turk filozofudur.
Bu buytk filozofumuz, Universite tahsilini, ODTU’de fizik tizerine yaptiktan
sonra doktorasini, fizik ile felsefenin kesisme noktalarindan biri olan ve bir nevi
fizik felsefesi demek olan kuvantum mekaniginin kuramsal temelleri tizerine
yapmistir. Kog¢, daha sonraki felsefi calismalarinda bu konu tizerinde ¢calismaya
devam etmesinin yaninda felsefenin diger alanlariyla da ilgilenmis ve nihayet
felsefenin temel disiplini olan ve esasinda felsefenin 6ztnt teskil eden metafizik
alaninda cok sayida esere imza atmistir. Kog¢, metafizige dair bu eserleri emekli
olduktan sonra yazmistir. Emekli olmadan 6nceki eserleri daha ¢cok kuvantum
mekaniginin temelleri Gizerinedir. 1950 yilinda Tokat’ta dogan Kog, yillarca Bo-
gazici Universitesi, Felsefe Béliimti'nde ders verdikten ve bircok talebe yetistir-
dikten sonra kendi istegiyle 1998 yilinda 48 yasinda iken kendi istegiyle emekli
olmustur.

Kariyerine matematik 6gretmeni olarak baslayan Kocg, sonunda felsefenin
en derin ve en karmasik konularini kapsayan metafizigin nihai noktasina kadar
ulasmistir. Teorik fizik ve kuvantum kuraminin temellerine dair yayinladig: bazi
makaleleri diinya capinda ses getirmis ve buyuk ilgi ve alaka uyandirmaistir.
Bunlardan bir tanesi de kuvantum fizigine giris kitaplarinda halen kuantum
mekaniginin gizli parametreler kullanilarak genisletilemeyeceginin dayanagi
olarak kabul géren Ingiliz fizikci J. S. Bell’in esitsizlikleri tizerine kaleme aldig
bildiridir ki, bu bildiri ytizinden Bell, 1990 yilinda almay:r umdugu ve almak
icin cokca lobi yaptigi Nobel Fizik Odulii’nti alamamis ve alamadig 6duliin
UzuntUstinden midir bilinmez, o yil kalp krizinden 6lmustir. Ko¢c'un 1989 yi-
linda italya’da yapilan ve diinyaca tinli fizikcilerin de bulundugu bir sempoz-
yumda sundugu bu bildiri, oradaki herkesin dikkatini cekmistir. Ancak ne yazik
ki, bu sempozyum esnasinda ve sonrasinda bilim tarihine kara bir leke olarak
diisen nahos seyler de yasanmistir. Bu nahos olaylarin bas aktérii ingiliz fizikci
J. S. Bell'dir. Ko¢, sempozyum esnasinda Bell ile yasadigi bir olay1 daha sonra
soyle dile getirmistir: “Bu hususa bagli olarak bir hatirami1 anlatmak isterim.
1989 senesinin 5-15 Agustos tarihlerinde, Erice-Sicilya-italya’da, Nato Ileri
Arastirmalar Enstitlisii tarafindan, Ettore Majorana Merkezi'nde diizenlenen
“62 Years of Uncertainty; Historical, philosophical, and physical inquiries into the
foundations of quantum mechanics” baslikli sempozyuma konusmaci olarak ka-

2 Bu kisim ve sonraki kisimda anlattiklarnmizin degisik ve daha genis bir versiyonu,
“Yalcin Ko¢ ve Anadolu Mayasi1” adiyla daha énce Tiirkiye Grinltigii dergisinin 154. say1-
sinda yayinlanmistir.
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tildim. “Linearity and Local Hidden Variable Theories” baslikli calismami, ko-
nusmami yapmadan birka¢c gin 6nce cogaltarak katilimcilara dagittim. J.S.
Bell, A. Aspect ve A. Shimony de katilimcilar arasindaydi. Konusmamdan bir
gliin 6nce, 6gleden sonra, siniflarin bulundugu koridorda Bell ile karsilastik.
Bell, calismami okudugunu ve benimle bu konuda tartismak istedigini sdyledi.
Kabul ettim ve bos bir sinifa girdik. Bell, eline tebesiri ald1 ve tahtaya yukarida
bahsettigim “modus tollens” kalibini yazdi; ve “Yaptigim budur; bunun neresi
yanlis?” diye sordu. Kendisine, yaptiginin bu olmadigini; muhakemesinin hare-
ket noktasini teskil eden “farazi (hipotetik) beklenilen deger fonsiyonu”nu ya-
zarken, kuvantum mekanigindeki beklenilen deger fonksiyonunun “bilineerlik”,
“simetri” ve “dénme invaryansi” Ozelliklerini dikkate almadigini; bu 6zellikler
dikkate alindiginda, lokal gizli parametre kuramlar: hakkinda ileri stirdukleri-
nin gecerli olmadigini anlattim. Bunun Uzerine bir an durdu; hicbir sey soyle-
meden elindeki tebesiri tahtaya firlatti ve kapiy1 carparak siniftan disar: ¢ikti”s.
Olacak sey degil, diinyaca tinli bir fizik¢cinin Kog¢’a yaptigl bu saygisizligi, neyle
aciklamali? Bilim ile ahlakin dogru orantili olmamasiyla mi1 yoksa baska bir
seyle mi? Ama sunu da sdyleyelim ki, yapilan saygisizlik bununla da sinirh de-
gildi.

Zira yine bu sempozyum esnasinda Koc¢’un Bell ile yasadigi baska bir ha-
diseyi de Koc¢’un hocasi, Turkiye Atom Enerjisi Kurumu eski baskani nukleer
fizikci rahmetli Ahmet Yuiksel Ozemre, Portreler, Hatiralar adli kitabinda soyle
dile getirir4: “Yalcin Kog, kendi tebligini takdim etmeden 6nce J. S. Bell’den bas-
basa bir kahve icme teklifi almis ve buna icabet etmisti. Bell, bu bulusmada
Yalcin Kocg’a tebligini takdim etmekten vazgecmesini zira kendi tesis etmis ol-
dugu esitsizlikler ve evrensel nitelikteki teorem dolayisiyla lokal gizli parametre
teorilerinin asla mimkulin olmadigini géstermis oldugunu, Yal¢cin Ko¢’un bu ko-
nudaki cabasinin batil yani dayanaksiz oldugunu ifade etti. Yal¢cin Koc ise Bell’e,
elde etmis oldugu sonucun zaten Bell'in teoreminin gecerlilik alanini sinirlan-
dirdigin1 ve donme varyansini saglayan bilineer lokal gizli parametre teorilerinin
Bell teoreminin kapsami disinda kaldigini ifade edince j. S. Bell buyuk bir ne-
zaketsizlikle yerinden firlayarak Prof. Dr. Ko¢’u masada yalniz birakmis ve ko-
nusmasina da gelmemisti”. Ne var ki, mesele burada bitmemisti, zira Bell, nt-
fuzunu kullanarak Koc¢’un bildirisini, bildiri kitabinda yayinlatmamis ve ayrica
beynelmilel bilim ve felsefe dergilerinde de yayinlanmasini engellemistir. Bu ha-
dise, bilim yayinciliginin nasil bir ¢etenin elinde oldugunu goésteren carpici bir
ornektir.

3 Kog, “2022 Nobel Fizik Odiilii: Bir Degerlendirme”, s. 3-4.
4 Ozemre, Portreler, Hatiralar, s. 194.
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Ancak Bell ve cetesinin gayretleri sonu¢ vermemis, Ko¢’un bildirisi, bir-
kac yillik gecikme ile de olsa nihayet yayinlanmaistir; yani Bell ve cetesi, kuvan-
tum mekaniginin dayandig1 zeminin saglam olmadigini gésteren Ko¢c'un maka-
lesinin diinyadaki fizikciler tarafindan duyulmasini engelleyememisti. Tam ter-
sine bu bildiri, Bell'in Nobel Fizik Odtilii'nt almasini engelleyerek pek hayirli bir
sonuca yol acmisti. Ko¢’'un kuvantum mekaniginin temellerine dair yaptig bu
ilmi calismalar, diinya capinda bircok fizik¢cinin dikkatini ¢cekmis ve bu da
Koc¢’un bu alanda calismalar yapmak lizere degisik tlkelerdeki arastirma mer-
kezlerine davet edilmesine neden olmustur. Son olarak sunu da ekleyelim ki,
Koc’'un kuvantum mekaniginin temellerine dair yaptig calismalarda en buyuk
destekcisi ve yonlendiricisi hi¢ stiphesiz Turkiye Atom Enerjisi Kurumu eski
baskanlarindan merhum teorik fizik¢i ve ayni zamanda Koc¢*un hocasi olan Ah-
met Yuksel Ozemre’dir. Bilindigi gibi Ozemre buytik bir fizik¢ci olmasinin ya-
ninda ayni zamanda bir génil insanidir da. Ozemre’nin géntl konusunda da
Koc’u etkilemis olmasi kuvvetle muhtemeldir.

flim alanindaki bu btiytik basarilarinin yaninda Koc, pratik yasamin bir-
cok alaninda da aktif vazifeler icra etmistir. Buyuk bir dagci olarak Kog, genc-
liginde neredeyse tirmanmadigl buiytuk dag birakmamaistir. Ayni zamanda usta
bir dulger olan Kog, kendi evinin neredeyse tiim ahsap islerini bizatihi kendisi
yapmistir. Ayrica Kog, emekli olup Antalya’nin Kas ilcesine bagh Kalkan belde-
sinin bir kéylne yerlestikten sonra orada yine her seyiyle kendisinin yaptigi
ciftlik evinde bag-bahce isleriyle istigal etmekte ve distince ufkumuzu genisle-
ten kitaplar kaleme almaktadir. 1998 yilindan beri Kas Ziraat Odasi’na ve Ciftci
Kayit Sistemi’ne kayith olan Kocg, iziimden zeytine, kayisidan elmaya kadar bir-
cok dalda meyve yetistiriciligine devam etmektedir.

Koc, emekli olduktan sonra da ilmi ¢alismalarina ara vermemis, tam ter-
sine, emeklilik sonras1 donemde felsefenin cesitli alanlarinda ¢igir acan yirmiye
yakin kitap yazmistir. Emeklilik sonrasi ilk kitab:1 olan Anadolu Mayast, daha
sonra yazacagi eserlerin nasil olabilecegine dair énemli ipuclari iceren bir isaret
fisegidir ayn1 zamanda. Zira Ko¢’un Anadolu Mayasindan sonraki eserlerine
baktigimizda bu eserlerin temelinin Anadolu Mayastnda atildigini gériiyoruz.
Bu nedenle, Ko¢’un felsefesini anlamak isteyenlerin 6ncelikle Anadolu Mayastni
okumalari, Ko¢’'un bakis acisin1 6grenmeleri bakimindan buiytik kolaylik sagla-
yacaktir. Koc, felsefi eserlerini belli bir sistematik siraya gore yazdigindan eser-
lerinin yayin sirasina goére okunmasi, onlar1 daha kolay ve sistemli bir sekilde
anlamak acisindan fayda saglayacaktir. Koc’'un emeklilik sonrasi yazdigl tim
eserlerinin bir listesi, makalenin sonunda verilmistir. Ancak hemen belirtelim
ki, buyuk bir gayret ve emegin neticesinde ortaya c¢cikmis olan bu kitaplar, aka-
demik camiada hentliz yeterince ilgi uyandirmis degildir. Bunun bircok nedeni
olabilir, ama kanaatimizce en 6énemli neden, Ko¢’un yepyeni bir kavramsal sis-
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tematik ve diisiince dili olusturmasindan dolay:1 anlama zorlugudur. Felsefe ala-
ninda arastirma yapan akademisyenler, onun kavramlarina ve diline hentiz
asina olmadiklarn i¢in Ko¢’un eserleri Gizerine arastirma ve inceleme yapmakta
zorluk cekmektedir. Ancak bu durumun yavas yavas degismeye basladigini da
sodylemeliyiz, zira Ko¢’un eserlerine gosterilen ilgi, glinden gline artmaktadir.

Sunu o6zellikle belirtelim ki, Ko¢, uzun bir aradan sonra Turk déstince ve
fikir hayatinda parlamis bir yildizzimizdir. Ancak Kog, diistince ve fikir diinya-
miza buyudk katki yapmakla kalmamis ayni zamanda Turkc¢e’nin bilim ve du-
slUince dili olarak yeniden inkisaf etmesine de buiytik destek saglamis bir mtte-
fekkirdir. Grekce, Latince, Ingilizce ve Almanca gibi Bat1 dillerine hakim olma-
sina karsin bu dillerdeki felsefi kavram ve terimlerin Turkce karsiliklarini buiytik
bir dikkat ve 6zenle arayip bulan ve gerekirse bunlara yeni anlamlar ytukleyen
Kog, kullandig1 Tturkcge terimleri de kil1 kirk yararak ve bluiytik bir 6zenle secmek
suretiyle Turkce’nin yabanci sozctiklerin egemenliginden kurtulmasina btuytuk
katkida bulunmustur. Turkce’nin felsefe dahil hemen her alanda yabanc: s6z-
cuk ve terimlerin istilasina ugradigi bir dénemde Koc¢’un bu c¢abasi, her turla
takdirin tizerindedir.

Kog, sadece Bati felsefe tarihine degil, diger milletlerin diistincelerine de
vakif bir Turk filozofudur. Bu nedenle, Ko¢'un felsefenin degisik alanlari tizerine
yazdig1 kitaplarinin bir an 6nce felsefe, bilim ve ilahiyat talebelerine ve arastir-
macilarina tanitilmasi buiytik énem arz etmektedir. Ozellikle Bat1 felsefesine ve
bu felsefenin karsilastigi ciddi sorunlara hakim olan ve bu sorunlara Turk du-
sUincesinin mana koékiinden yola c¢ikarak ¢6zim arayan bir Turk mutefekkiri
olarak Kog¢, mantik, metafizik, dil felsefesi, bilgi ve bilim felsefesi, zihin felsefesi,
matematik felsefesi ve ahlak felsefesi basta olmak Uzere felsefenin bircok ala-
nina dair getirdigi ufuk acici yorumlarin her biri bash basina bir arastirma ko-
nusunu olusturmaktadir. Ko¢'un felsefe alaninda yaptig: bu oldukca yeni kav-
ramsal ve duistinsel acilimlarin bir an 6nce lisanstistd diizeyden baslanarak ettt
edilmesi ve basta Turk fikir ve diisiince diinyas: olmak Uizere uluslararasi du-
zeyde tanitilmasi gerekmektedir. Zira Bati felsefesinin ve yaklasik iki ytiz yildir
onun yoérungesinde esir olan Turk dustncesinin icinden gectigi bu bunalimh
dénemden cikis yolunun Kog¢’un yaklasiminda bulunabilecegini diisintiyorum:.
Ama kanaatimizce Koc¢’un asil degeri, yuzlerce yildir bu topraklarda sahip oldu-
gumuz esas 6ziimuze ve kimligimize, Anadolu Mayast ad1 altinda, bir kez daha,
dikkat cekmesinde yatmaktadir.

3. Anadolu Mayasi1

Bir 6nceki paragrafta da dile getirdigimiz gibi Ko¢’un asil amaci, Anadolu
insanina kendi 6zunu ve kimligini yeniden hatirlatmaktir. Ko¢c bu amacini sarih
bir bicimde Anadolu Mayast adl1 kitabinda dile getirir. Peki Ko¢, Anadolu Mayas1
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ile neyi kastetmektedir? Ona gére Anadolu Mayasi, Turkistan’dan Anadolu’ya
insanimizin génlinlt mayalamak icin gelen Kelam’dir. Daha acik soylemek ge-
rekirse, Ko¢’a gére Anadolu Mayasi, Turkistanli Yiice Insan Hoca (Hace) Ahmet
Yesevinin gonliine inen ve Turkce s6z ile acilan Kelam’dir. Hoca Ahmet Yesevi
ve onun izinden gidenler (mesela Haci Bektas-1 Veli, Seyh Edebali, Hac1 Bayram-
1 Veli, Ahi Evran, Somuncu Baba, Yunus Emre, Nasreddin Hoca ve Pir Sultan
Abdal gibi hakimler, arifler, veliler) Anadolu insaninin génltiint yuzyillar bo-
yunca mayalamislardir. Hoca Ahmet Yesevinin génliine inen ve Turkce s6z ile
acilan Kelam’in asil kaynagi da, Ko¢’'un deyimiyle, Kadim Dem’de Hatem Olan
Kelam’dir ki, bununla kastedilen de son peygambere inen ilahi Kelam’dir. Bu
itibarla, Ko¢'un gerek Anadolu Mayast adl1 kitabinda ve gerekse diger kitapla-
rinda ortaya koydugu bakis acis1 aslinda yeni degildir, bu bakis acisi, ytzlerce
yildir Anadolu’da bilinen ve peygamberimize nazil olan ilahi Kelam’a dayanan
bakis acgisidir. Ko¢’'un yaptig1 sadece bu bakis agisini, bu hayat anlayisini, bu
diinya goéristni yeni bir kavramsallastirmayla giniimtiz insaninin idrakine
sunmaktir.

Koc¢’'un Kelamt mayaya benzetmesinin nedeni, Kelam’in dénustiurticu et-
kisidir, zira Kelam, indigi génld, birlik vererek kendisine déontstlirtr. Maya da
bilindigi gibi calindig1 seye birlik vermek suretiyle kendisine déntsturir. Mesela
yogurt mayasi koyun sutline, keci stitline ve inek stitiine uygun kosullarda ca-
lindiginda stitti kendine yani yogurda dénustirir ve ona birlik verir. Anadolu
Mayasi ile kastedilen ise Anadolu insanini kendi 6ziine déndliren yani onu go-
nulden donustiren 6zdur ki, bu 6z de Turkistan’dan gelen ve Anadolu’da maya
olan Kelam’dir. Kelam ile génlii mayalanan beser, déntiserek bulundugu ko-
numu asar ve Insan olur. Dolayisiyla, insan olmanin temel sart1, génliin Ke-
lam’dan akan bu maya ile mayalanmasidir. Koc¢’a gére 6zu yani gonlti, Kelam
ile mayalanmamis ve dolayisiyla déntismemis besere, Insan denemez. Gortil-
dugi gibi burada Kog, Insana yeni bir tanim getirmektedir. Insan, génlti Kelam
ile mayalanmis ve dolayisiyla dontismus (Kog¢’a gore Kelam’dan yeniden dog-
mus) nefstir.

Ote yandan, Anadolu’da cokca kullandigimiz bir kelime olan ‘gdénuil’,
Koc¢’a gore, Kelam’in mahallidir ve sadece Kelam’a mahsustur. Kelam’in mahalli
olarak goénul, bildigimiz anlamda bir yer degildir; bu anlamda yer, cografi bir
kavramdir ve bir yerde farkli zamanlarda farkli nesneler bulunabilir. Mesela
masanin yerine sandalye konulabilir. Ama mahal, cografi bir terim degildir, zira
Kelam’in mahalli olarak gontiile, Kelam’in disinda baska bir sey konulamaz.
Gonle inen Kelam, degisik dillerde mesela Arapca ile, mesela Turkcge ile, s6ze
dokulebilir, buna da Kelam’in s6zU denilir. Dolayisiyla, Kelam ile Kelam’in s6zU,
ayni sey degildir, zira Kelam’in beser kaynakli s6z ile ayni olmasi mtimkuiin de-
gildir.
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Horasan yahut Anadolu Erenleri adi verilen arifler, Anadolu insaninin
gonlint ytzyillar boyunca mayalamistir. Ve bu maya da elbette ki tutmustur;
bunu Anadolu’nun bircok yerinde bulunan eserlerinde teshis edebiliriz: mesela
Mimar Koca Sinan’in bir émre sigmasi zor mimari eserlerinde, Yunus Emre’nin
nefeslerinde, Nasreddin Hoca’nin ntiktelerinde, Itri’nin bestelerinde. Kisacasi,
Anadolu Mayasi'nin tezahturlerini Anadolu’da basta Tlurk musikisi olmak tizere
mimaride, siirde, hlisn-i hatta, minyatiirde, kisaca medeniyetimizi olusturan
geleneksel sanatimizin tim alanlarinda gérebiliriz. S6ztin burasinda bir hususu
ozellikle belirtelim ki, maya ile kulttr kastedilmemektedir. Yani Anadolu Mayas1
yerine Anadolu kultirt ibaresini kullanamayiz. Zira kultur, tarihsel stirec ice-
risinde degisim geciren unsurlardan meydana gelirken, Anadolu Mayasi, kendi
kendisiyle hep ayni kalan, zamanla degismeyen bir cevherdir. Zaten zamanla
degisen bir sey, kendi kendisiyle ayni kalamaz, yani asli kimligini kaybeder.
Kulturel kimlik ise zamanla degistiginden esasen asli bir kimlik degildir, itiba-
ridir. Kultur, kelime kékeni itibariyle bir seyi yapip etme isini, yolunu yordamini
belirtir. Mesela 1spanak ekme kulttirta gibi, yemek yapma kulttirt gibi. Maya
dzdur, kaltir ise kabuk; 6z degismez, kabuk ise zamanla degisir. Ote yandan,
mayanin esasi birlik iken, kulttir ise birtakim harici unsurlarin bir araya gel-
mesiyle (terkip) olusan bir buttinlikten ibarettir. Bu nedenle, ktilttirtin birligin-
den bahsedilemez, sadece butiinligtinden bahsedilebilir. Ayrica kulttir, bir
araya getirdigi unsurlara birlik ve dolayisiyla kimlik verme kabiliyetine sahip
degilken maya, déntstlirdtigi besere, hem 6z olur ve hem de ona birlik ve do-
layisiyla kimlik kazandirir.

Anadolu’nun elbette kendine has bir kulttiri var ve bu kultir de degisik
kulttrlerle etkilesime girebilir ki bu, normaldir. Ktltlrler arasinda benzerlikler
de olabilir. Lakin Anadolu Mayas: tektir, essizdir, diinyanin hicbir yerinde esi
ve benzeri bulunmaz. Sunu da vurgulayalim ki, Anadolu Mayasi’nin bu 6zelligi,
onun etnik yahut cografi herhangi bir unsura bagli oldugu anlamina gelmez.
Baska bir deyimle, Anadolu Mayas: esasen evrenseldir. Onun evrenselligi, her-
hangi bir etnik fark gézetmeksizin tim insanlar1 dontstirebilme ve dolayisiyla
onlara 6z olma ve kimlik verme 6zelligine dayanmaktadir. Anadolu Mayasi’nin
Turkce dilinde acilmis olmasi, onu sadece Turklere yahut Anadolu cografyasina
has kilmaz, zira Anadolu Mayasi, yukarida da belirtildigi tizere, evrenseldir.
Ama sunu da belirtelim ki, Anadolu Mayasi, daha ¢cok Anadolu ve civar cograf-
yalarda yasamis insanlarin génullerini mayalamistir ki, bu da tarihsel bir ger-
cektir. Ayrica baska cografyalarda dogmus olmalarina ve baska etnik kékenlere
mensup olmalarina ragmen bazi buyuk arifler de — 6rnegin Muhyiddin ibnil
Arabi ve Mevlana Celaleddin Rumi gibi — Anadolu’ya gelerek génullerin maya-
lanmasina katkida bulunmuslardir.
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Dolayisiyla Anadolu Mayasi’nin Turk dilinde ac¢ilmis olmas: ve Anadolu
ve civar cografyalarda yasayan insanlarin génltine maya olmasi, onun evrensel-
ligine aykir1 bir durum degildir; tipk: peygamberimizin de kendisine inen ilahi
Kelam’ Arapca ile s6ze dékmuis olmasi gibi. Peygamberimizin Arap kavminden
olmasi ve génlline inen ilahi Kelamin s6ztintin Arapca olmasi, Kelam’in sadece
Araplara has oldugu anlamina gelmez, zira Kelam, evrenseldir ve tiim insanlarin
gbénlint mayalamak icin génderilmistir. Burada bir yanlis anlamaya firsat ver-
memek icin sunu 0Ozellikle vurgulamak isterim: Hoca Ahmet Yesevi, ne Yal¢cin
Koc¢ icin ve ne de bu satirlarin yazar icin bir peygamberdir. Hoca Ahmet Ye-
sevinin génliine inen Kelam, yukarida ifade edildigi lizere, peygamberimizin
gonltine inen Kelam’a dayanmaktadir. Dolayisiyla, Hoca Ahmet Yesevi, bir pey-
gamber degil, bir velidir, bir ariftir, tipk: ibn’til Arabi gibi, Rumi gibi, Yunus gibi,
Nasreddin Hoca gibi.

Sunu da vurgulayalim ki, Koc¢’a goére Kadim Dem’de Hatem Olan Ke-
lam’dan akan ve Yesi'li bir Yiice Insan’in génliinde Tirkce s6z ile acilip oradan
Anadolu insaninin génltine maya olan Kelam ve Kelam’in s6z1 ne tercimedir ve
ne de tefsirdir. Kelam’in kendisi bir tercime ya da tefsir olmadig: gibi, Kelam’in
s6zUl de Kelamin tefsiri ya da terciimesi degildir. Zira Kelam bilenin ve séze
doékenin terciimeye ve tefsire ihtiyac duydugunu iddia etmek abestir. Kelam’in
s6zUinl, sadece Kelam’a mahal olan sdyleyebilir, baskasi sdyleyemez; dyle ya,
Kelam’ bilmeyen onun sé6ztinil nasil séylesin? Dolayisiyla, Kelam’ bilmeyenin
Kelam’in s6zline dair yaptigi yorum da Kelam’in s6zu ile bir degildir. Kelam,
beseri diisiince ve muhakemenin kalibina sigmaz, onu asar. Ko¢’a gére muifes-
sirin gayesi, esas itibariyle dili ve dlistinceyi kullanmak suretiyle Kelam’in s6-
zUnu tahkik ve ispata konu edinerek Kelam’in mahalline yol bulmaktir; ama bu
yol ne yazik ki kapalidir, zira dil ve diistince kendi dairesini asip Kelam’in ma-
halli olan génule ulasamaz. Gonlt Kelam’a mahal olanin da terciimeye ve tefsire
ihtiyac1 yoktur; sadece gonltine inen Kelam? insanlarin anlayabilecegi bir se-
kilde s6ze doker, o kadar.

4. Koc’un Felsefesini Anlamanin Baslangic Noktasi: Arkitektonik Dil

Felsefe ve felsefenin temel disiplini olan metafizik, esas itibariyle ilk ilke-
leri yani ilk(ler)i inceleyen bir fikriyattir. Ancak son yillarda ne yazik ki felsefe,
bu amacindan hayli uzaklasmis gérinutyor. Kog, felsefeyi yeniden olmasi gere-
ken yere yani ilkleri (ilkeleri) arastiran bir diistince sistemi olarak konumland:-
rarak ise baslamistir. Kendisi, felsefeye (metafizige), theologia adini verir; zaten
Aristoteles’in verdigi isim de budur. Aristoteles’in Metafizik adiyla maruf kitabi-
nin adi, aslinda Theologia olup Metafizik ismi daha sonraki filozoflar tarafindan
verilmigstir. Ko¢’a gore felsefe yahut metafizik (onun deyimiyle theologia), esas
itibariyle temelin ve temelin dayandig1 zeminin incelemesidir; bunun cercevesi
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de dildir. Bu nedenle 6ncelikle dilin ne oldugunun ortaya konulmasi, sinirinin
ve kaynaginin bilinmesi gerekir. Ancak ne yazik ki felsefe tarihinde simdiye ka-
dar dil, distince ve mantik alaninda yapilan calismalar sadece insanin dilinin
bir katmaniyla sinirli kalmistir; bu dil katmaninin kaynagi ve zemini tizerinde
pek durulmamistir. Halbuki Ko¢’a goére dil ve dolayisiyla mantik, katmanh (ar-
kitektonik) bir yapiya sahip oldugundan dilin bu katmanlar cercevesinde ele
alinmasi gerekir. Ko¢’un arkitektonik dil anlayisina ge¢cmeden 6nce onun genel
olarak dilin mahiyetiyle ilgili géristine deginmekte fayda vardir.

Koc’a gore genel olarak bir dilin esas islevi, teskil ve nakildir. Ko¢’'un de-
yimiyle, dil, teskil ve nakil organonudur: “Organon olarak genis manada dilin
mabhiyet cihetinden sinir teskil ve nakildir; takat cihetinden sinir1 ise teskil edi-
lerek nakledilenin bizatihi mahiyetidir yani dil itibariyle ne’likidir”s. Dil, teskil
ve nakil gorevi géren bir mekanizmadan (organon) ibaret oldugundan takati ve
sinir1, teskil ettigi ve naklettigi nesneler ile sinirhidir ki, bu nesneler de dilsel
nesnelerdir. Ayrica, dil, kendi basina var olan bir cevher olmadigindan — zira
yukarida da belirtildigi tizere, dil bir teskil ve nakil mekanizmasindan ibarettir
— dilin dayanaginin/mesnedinin gosterilmesi gerekir. Ko¢’a gore dilin kaynag:
ve mesnedi yani yeri, bizatihi psukhe’dir (nefs). Dil, bir cevher olarak psukhe’nin
farkli kuvvetlerinin birlikte (esgidtimll) icraati neticesinde kendiliginden ortaya
cikan bir isleyisten ibarettir. Dil, esas itibariyle psukhe’nin muhayyile, idrak ve
hafiza kuvvetlerinin ortak icraati neticesinde meydana gelir. Psukhe’nin kuvvet-
lerinden muhayyile, temsil (resim, hayal, suret) olusturma kuvveti iken, idrak,
muhayyilede ortaya cikan temsilleri yakalama (kavrama) kuvvetidir; ve hafiza
da her turlt temsili muhafaza eden kuvvettir. Bu ti¢c kuvvet de psukhe’ye aittir
ve birlikte faaliyet icra eder. Simdi de Koc¢’un felsefesinin omurgasini teskil eden
dil arkitektoniginden ne kastettigine kisaca bakalim.

Koc’a gore “dil arkitektoniki tasavvurunun esasini, psukhenin (dogdugu)
dunyada gectigi kademeler olusturur”. Baska bir deyimle, Kog, ‘dil arkitekto-
nigi’ ifadesiyle, dilin, insanda, ‘dogus’ (genesis) ve ‘dlistis’ esasinda tabakalar
halinde tesekkul etmesi fikrini kasteder. Kog, dilin?” sonradan 6grenilen bir sey
olmadigini, bilakis dogus (genesis) yoluyla insanda kendiliginden (yani
psuke’nin kuvvetlerinin kendiliginden icraati yoluyla) ortaya c¢iktigini, ancak in-
san yasaminin sonraki safthalarinda iki kez suretten diismesi yoluyla diger dil
katmanlarinin meydana geldigini dustnur. Kog¢, dogus (genesis) yoluyla
psukhe’de onun icraatlar1 neticesinde ortaya ¢ikan dile ‘askinin dili’ adini verir
ve askinin dilini tiyatro sahnesine benzetir. Diger iki dil katmani ise askindan

5 Kog, Theologia’nin Esaslar, 42.

6 Ko¢, Theographia’min Esaslart, 18.

7 Burada dil ile bir dil, mesela Turkce, mesela Arapca, kastedilmemektedir. Bir dil, me-
sela Turkce, 6nermesel dilin temsilidir ve elbette ki sonradan 6grenilir, ama dil katman-
lari, ‘dogus’ ya da ‘disus’ itibariyle kendiliginden ortaya cikar.
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duists yoluyla ortaya cikar. Askin, dil itibariyle tek bir diinyaya/sahneye sahip-
tir ve bu diinya da esasen kendisidir. Biyolojik dogumla beraber askinin tek
diinyasi/sahnesi, itibari i¢c ve dis sahne olarak ikiye ayrilir ve dili de suretten
duserek baska bir hale burtntur. Kog, dilin aldig1 bu yeni hale (bu yeni dil kat-
manina) ‘ara sathadaki’nin dili’ adin1 verir. Ara safthadaki, hem i¢ sahnesini ve
hem de itibari dis sahnesini resim’ esasinda idrak ettiginden Kog, ara safhada-
kinin dilini sergiye benzetir. Ara safhadaki’nin dili de daha sonra tekrar suretten
duserek nihai halini alir ki, Kog, dilin bu nihai katmanina ‘dtisktin*in dili’ adini
verir. Dlisktintin dili de i¢ ve dis sahne seklinde itibari olarak ikiye ayrilir. Dlis-
kin, hem i¢ sahnesini ve hem de itibari dis sahnesini ‘énerme’ esasinda idrak
eder. Dolayisiyla, “dil arkitektonik’i, birlik esasinda ¢ dil icerir: (6nermesel) dil,
dil olarak sergi ve dil olarak theatron. Bahis konusu birlik esasinda diistintilen
her dil bir dinyaya mahsustur; bu itibarla, her dil, bir dlinya suretidir”s.

Dil arkitektonigi itibariyle diisiintilen her dil, kendi icine kapalidir ve bir
dilden digerine asmak mimkiun degildir; yani askin, ara safhadaki ve diskln,
kendi dilleri ve dolayisiyla diinyalar: icinde kapalidir ve dolayisiyla bu dille-
rin/dUnyalarin disina ¢ikamazlar. Mesela, dtisklin, 6énermesel dilinin disina ¢1-
kip askinin diline ve diinyasina ulasamaz ve dolayisiyla askinin dilini tecrtibe
edemez. Bu nedenle, diisktin, askinin dilini/dtinyasini ancak kendi diliyle yani
onerme ile mecazen tasvir edebilir, hayal esasindaki suretsiz isim yoluyla. Ko¢’a
gore bu her Uc¢ dil katmani, yani askinin dili, ara safhadakinin dili ve disktnu-
nun dili, psukhe’ye mahsus birligin kayd: altindadir. Bu itibarla, “dil arkitekto-
nigi, dogus ve dlsus esasinda distnulen dil olarak theatronun, dil olarak ser-
ginin ve dilin birligidir”®. Bu birligi saglayan da psukhe’nin hafiza kuvvetidir:
“...dil arkitektonigi tasavvurunun dayanagi, bahis konusu dillerin, basit kuvvet
olarak hafiza esasindaki birlik’idir”10. Hafiza, bu her Ug¢ dili de muhafaza altinda
tutmak suretiyle insanin birligini teminat altina alir; aksi halde insanin birli-
ginden bahsedilemez. Ko¢’un dil ile ilgili ifadeleri elbette bunlarla sinirh degildir,
lakin bu yazinin simirlarindan dolay: daha fazla ayrintiya girmemiz mimkin
degildir!!. Ancak dilin felsefe, ilahiyat, bilim, musiki, matematik gibi bircok du-
stinsel ve kulttirel unsurun temelinde yer aldigi distnultrse dilin mahiyeti,
hududu ve zemininin bu kultirel unsurlarin da ayni1 zamanda zemini ve hudu-
dunu teskil ettigi gérulecektir.

Bir 6nceki paragrafta belirtildigi tizere, dilin mahiyeti, zemini ve hududu
acikliga kavusturulmadan felsefe, ilahiyat, musiki, matematik gibi ktilttirel ve

8 Kog, Theologia’uin Esaslari, 18.

9 Kog, Theologia’nuin Esaslari, 18.

10 Kog¢, Theographia’nin Esaslar, 23.

11 Koc¢’un arkitektonik dil anlayisiyla ilgili daha ayrintili bilgi icin bkz. Sahabettin Yalc¢in,
“Yalcin Koc’un Arkitektonik Dil Anlayis1”, FLSF dergisi, say1 35, Mayis 2023, ss. 113-
32.
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dusutnsel unsurlarin da zemini ve hududu belirsiz kalacaktir, zira bunlarin cer-
cevesini belirleyen esas itibariyle dildir. Dolayisiyla, Kog, dilin mahiyeti, hududu
ve zeminini acikliga kavustururken aslinda bu saydigimiz dtistinsel ve kuilttrel
unsurlarin da zeminini ve gercevesini belirlemis olmaktadir. Ko¢’a gore felsefe
tarihinde simdiye kadar ne yazik ki dilin zemini ve hududu tam olarak belirle-
nemediginden bu yukarida saydigimiz diisiinsel unsurlar da zemin ve cerceve
itibariyle muallakta kalmislardir. Zira felsefe tarihinde dil ve mantik ile ilgili ya-
pilan calismalar, daha cok belli bir dil katmanina yani diiskiintn (yetiskinin)
diline yogunlastigi icin diisktintin dilinin kaynagi ve zemini muallakta kalmistir.
Koc esas itibariyle felsefedeki bu 6nemli eksikligi gidermeye calismaktadir ve bu
nedenle dil ile ilgili ortaya koydugu fikriyat: son derece degerlidir.

Yukarida da deginildigi tizere, dilin hududu, zemini ve kaynag: tespit edil-
medigi zaman felsefede ortaya ¢ikan bircok mesele ¢6ziimsuz kalacaktir. Nite-
kim, Koc¢’un kendisi de Batili filozoflarin ytizlerce yil ¢6zmek icin ugrastigi bircok
meselenin ¢6ziimsliz kalmasinin nedeninin dilin hududunun ve kaynaginin
muallakta kalmis olmasina baglar. Eger dilin hududu ve kaynag tespit edile-
bilseydi bircok sorunun aslinda dilin hududunu asmasindan dolay1 ¢6zimsuliz
oldugu da gorulecek idi. Bu yapilmadig icin Batili filozoflar, ytizyillarca ¢6zim-
stiz konularin pesinde kosup durmuslardir. Kog, dilin hududunu ve kaynagini
gostermek suretiyle insan diistincesinin de sinirlarini ortaya koymus olmakta-
dir. Nitekim Kog, kendi felsefesini ortaya koyarken dilin hududuna titizlikle ri-
ayet eden bir filozoftur. Felsefede ve ilahiyat gibi diisiinsel alanlarda eger dilin
hududuna riayet edilmezse ortaya konulan disutnceler, hayalden 6teye gecmez.
Nitekim, felsefe, bilim ve ilahiyat tarihine baktigimizda cogu kez dilin hudutla-
rina riayet edilmedigi icin destegi ve temeli olmayan yani hayali fikirlerle karsi-
lasiriz. Bu ise dogru ile yanlisin, gercek ile hayalin karismasina neden olabilir
ki, sonradan gercek ile hayali birbirinden ayristirmak cok zordur. Dolayisiyla,
sadece felsefe, bilim ve ilahiyat gibi alanlarda degil, musiki, mimari, matematik
gibi alanlarda da dilin hududuna riayet etmek gerekir ki hayal olan ile gercek
olan birbirine karismasin.

Yukarida da belirtildigi tizere, Kog¢’a gore, askinin dilinin hududu, sahne-
dir ki, burada da kastedilen suretsiz fiil iceren suretli vasfa sahip suretli isimdir.
Bu nedenle, askinin dilinin hududu, suretsiz fiildir; askin suretsiz fiilin 6tesini
yani mesela suretli fiili idrak edip tasvir edemez. Ara safhadakinin dilinin hu-
dudu ise resimdir, yani suretsiz vasif iceren suretli isimdir. Bu da demektir ki,
ara safhadaki, suretsiz vasfin 6tesine, mesela fiile (suretli veya suretsiz) idrak
ve tasvir suretiyle gecemez. Ote yandan, diisktintin dilinin hududu ise énerme-
dir ki, 6nerme de suretsiz isim ve suretsiz kavramdan meydana gelir. Dolayi-
siyla, diskln, suretsiz isim ile suretsiz kavramin 6tesine gecemez; mesela su-
retli isim yahut suretli kavrami idrak edip tasvir edemez. Bu da demektir ki,
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duskinun dili, tamamen nazariyatsizdir. Dliskin kendi dilinde 6nerme seyre-
der, ama 6énermenin ici suretli olmadigindan (zira 6nerme, suretsiz isim ile su-
retsiz kavramdan meydana gelir) ve suretsiz de seyredilemediginden aslinda
disklnin seyrettigi bir sey yoktur.

Duisktin, agkindan dismek yoluyla kaybettigi sureti arar, ama hicbir za-
man bulamaz. Duisktin, bunun yerine, 6grendigi bir dil ile (mesela Turkcge ile)
dili, temsil eder ve isim ile kavrama suret vermeye calisir; ama verilen suretler
‘hayalden’ ibarettir. Ko¢c burada ‘hayal’ ile bos hayali yani hicbir gercekligi ol-
mayan tamamen hayal Grtint bir seyi kastetmemektedir. Burada ‘hayal’ ile kas-
tedilen, diisktintin zihninin kendi i¢ ve dis diinyasini tasvir ederken olustur-
dugu hayaldir ve dolayisiyla dayanaksiz ve ici bos degildir. Baska bir ifadeyle
soylersek, disktinlin Urettigi her ttrlti hayal, suret ve dlistince, hayal glictine
dayanir, ama bazi hayallerin hafiza itibariyle dayanagi varken (Ko¢ bunlara ‘ger-
cek nesne’ der), bazilarinin ise yoktur (Ko¢ bunlara ise ‘kalp nesne’ adini verir).
Evet gercek nesne, suret sahibidir ama bu suret, askinin dilinde oldugu gibi
dogustan gelmez, zihin yoluyla Uretilmis bir surettir. Dolayisiyla, diisktin askin
itibariyle dogustan gelen ve askindan diismek suretiyle kaybettigi suretin yerini,
ogrendigi bir dil vasitasiyla (mesela Turkce gibi) hayalinde (zihninde) Urettigi
suret ile doldurur; ama bu suret, yukarida belirtildigi tizere, dogustan gelen bir
suret degildir, zihnin rettigi bir surettir. Dolayisiyla, diisktiin acisindan bakail-
diginda bir dil itibariyle sahip oldugu tim kavramlar ve nesneler, dogustan de-
gil, zihninin birer Grinudur. Aslinda diskin itibariyle dogustan gelen bir sey
yoktur, 6nerme bile dogustan degildir, zira 6nerme askinin dilinin (bir ara saf-
hadan da gecmek yoluyla) suretten dlismesi yoluyla meydana gelir.

Sonuc Yerine

Yukaridaki ifadelerden de anlasilacagi tizere, Koc’'un esas meselesi as-
linda dilin (6nermesel dilin) kaynagini, hududunu ve mabhiyetini aciklamaktir.
Felsefe tarihinde dilin mahiyeti ve hududuyla ilgilenen bircok filozofun oldu-
gunu biliyoruz. Eflatun’dan Kant’a, Wittgenstein’dan Heidegger’e kadar bircok
filozof, dilin mahiyetini agiklamay1 amac edinmistir. Lakin bu filozoflarin higbiri,
dilin kaynagina dair kayda deger bir fikir 6ne stirmuis degildir. ilk defa Koc,
arkitektonik dil adi altinda dilin kaynagina ve zeminine dair bir diisiince, hem
de oldukca ayrintili bir diisiince, ortaya koymaktadir. Yukarida da ifade edildigi
uUzere, Koc’a gore dilimiz (6nermesel dil), daha Uist yani askin bir dilden (bir ara
sathadan ge¢mek suretiyle) suretten diismek suretiyle meydana gelmistir. Koc
dilin mahiyetini ve sinirin1 belirlemek suretiyle, aslinda dil ve diistincenin
urtnu olan felsefe, ilahiyat, musiki, matematik gibi alanlarin da sinirlarini ve
zeminini belirlemis olmaktadir. Bu acidan bakildiginda, Ko¢’un dilin sinir1 ve
kaynagi ile ilgili s6yledikleri son derece 6nem kazanmaktadir. Daha da énemlisi,
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Koc¢’un arkitektonik dil anlayisinin Anadolu Mayasi bakis acisina dayanmasidir,
zira Anadolu Mayasi, insanin 6zudur, esasidir. Bati felsefe tarihinde ise Anadolu
Mayas1 ve onun mahalli olarak génul kavram: bulunmadigindan Batili filozofla-
rin mevcut 6nermesel dili asip dilin kaynagi ve zeminine dair fikir beyan etmeleri
de mumkun degildir, zira onlara gére énermesel dili asan her sey irrasyoneldir
ve dolayisiyla anlamsizdir. Anadolu Mayasi’nda ise her sey rasyonaliteden ibaret
degildir, rasyonalite sadece varligin bir katmanini agiklama aracidir; varligin di-
ger katmanlari ise rasyonalite ile aciklanamaz, onu asar. Anadolu Mayasi'nda
rasyonalitenin bittigi yerde goénuilden ask baslar, zira ask ve goénul, hakikate
ulasmanin sirridir, tilsimidir. Bati’da ise ne ask vardir ne de gontl.

Yalcin Koc’un Emeklilik Sonras1 Eserleri

(Tam eserler, Cedit Nesriyat (Ankara) tarafindan yayinlanmaistir)
1. Anadolu Mayast: Tiirk Kimligi Uzerine Bir Inceleme (2007).

2. Theologia’min Esaslar: Felsefe’nin ve Teoloji’nin Nazariyati Uzerine Bir In-
celeme (2008).

3. Theographia’min Esaslari: Teoloji ve Matematik Insa’st Uzerine Bir Ince-
leme (2009).

4. Theogonia’nin Esaslar: Genesis Nazariyatt Uzerine Bir Inceleme (2010).

5. Nazari Mantik’in Esaslar: Theologia Ir-ratio’nalis Uzerine Bir Zemin Ince-
lemesi (2013).

6. Diyalektik ve Nazariyat: Diyalektik Mantikin ve Speklilatif Felsefe’nin
Esaslar Uzerine Bir Inceleme (2016).

7. Zihin ve Nazariyat: Zihn’in Kaynagt ve Esaslan Uzerine Bir Inceleme
(2017).

8. Suur ve Nazariyat: Suur’un Kaynagt ve Esaslart Uzerine Bir Inceleme
(2018).

9. Fenomenoloji ve Nazariyat: Tezahiir Fikriyati'nin Esaslart Uzerine Bir In-
celeme (2018).

10. Tarih ve Nazariyat: Tarih’in ve Zaman Yazimi’nin Esaslart Uzerine Bir In-
celeme (2018).

11. Ethica ve Nazariyat: Ethica’run Kaynagi ve Esaslarn Uzerine Bir Degerlen-
dirme (2020).

12. Ahlak ve Nazariyat: Ahlak’in Kaynagt ve Esast Uzerine Bir Inceleme
(2020).

13. Harf ve Nazariyat: Isim Teskilinin Esaslari Uzerine Bir Inceleme (2021).

14. Nazari Musiki’nin Esaslart: Tiirk Musikisi’nin Zemini Uzerine Bir Inceleme
(2023).
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15. Akil ve Nazariyat: Aklin Kaynagt ve Esast Uzerine Bir Inceleme (2024).

16. Cevher Teographiast’min Esaslari: Unsur, Birlik, Mahiyet Uzerine Bir Ince-

leme (2024).

17. Evren Theographiasi'min Esaslari: Kosmogonia Insast Uzerine Bir Ince-

leme (2024).

18. Tamga-Isim Theographiast: Turing Makineleri’nin Zemini ve Insa Esaslart

Uzerine Bir Inceleme (2025).
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